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1. The Centenary of the promulgation of the Encgtlivhich begins with the word®erum
novarunm,* by my predecessor of venerable memory Pope Lelp iXlan occasion of great
importance for the present history of the Churath famn my own Pontificate. It is an

Encyclical that has the distinction of having beemmemorated by solemn Papal documents
from its fortieth anniversary to its ninetiethniay be said that its path through history has
beenmarked by other documents which paid tribute and applied it to the circumstances
the day:

In doing likewise for the hundredth anniversaryrgaponse to requests from many Bishops,
Church institutions, and study centres, as welliessness leaders and workers, both
individually and as members of associations, | Vit and foremost to satisfy the debt of
gratitude which the whole Church owes to this gRegtie and his "immortal document!'.

also mean to show that tkigal energiegising from that root have not been spent with the
passing of the years, but ratle@ve increased even mofihis is evident from the various
initiatives which have preceded, and which arectmenpany and follow the celebration,
initiatives promoted by Episcopal Conferences,rigrnational agencies, universities and
academic institutes, by professional associationsby other institutions and individuals in
many parts of the world.

2. The present Encyclical is part of these cel@mat which are meant to thank God — the
origin of "every good endowment and every perféftt glas 1:17) — for having used a
document published a century ago by the See of Retehieve so much good and to radiate
so much light in the Church and in the world. Alligh the commemoration at hand is meant
to honourRerum novarumt also honours those Encyclicals and other docusneimy
Predecessors which have helped to make Pope Leoyglieal present and alive in history,

thus constituting what would come to be calledGherch's "social doctrine”, "social



teaching" or even "social magisterium"”.

The validity of this teaching has already been galrout in two Encyclicals published during
my Pontificatel. aborem exercensn human work, angollicitudo rei socialion current
problems regarding the development of individuald peoples.

3. I now wish to propose a "re-reading" of Pope's€&mcyclical by issuing an invitation to
"look back" at the text itself in order to discoarew the richness of the fundamental
principles which it formulated for dealing with thy@estion of the condition of workers. But
this is also an invitation to "look around" at timew things" which surround us and in which
we find ourselves caught up, very different frora thew things" which characterized the
final decade of the last century. Finally, it isianitation to "look to thduture" at a time whe
we can already glimpse the third Millennium of tDleristian era, so filled with uncertainties
but also with promises — uncertainties and promwgeish appeal to our imagination and
creativity, and which reawaken our responsibiléty,disciples of the "one teacher" (cf. Mt
23:8), to show the way, to proclaim the truth am@ammunicate the life which is Christ (cf.
Jn 14:6).

A re-reading of this kind will not only confirtine permanent value of such teachibgt will
also manifesthe true meaning of the Church's Traditahich, being ever living and vital,
builds upon the foundation laid by our fathersha faith, and particularly upon what "the
Apostles passed down to the Chufah'the name of Jesus Christ, who is her irreplaleea
foundation (cf. 1 Cor 3:11).

It was out of an awareness of his mission as tle€asor of Peter that Pope Leo XIlI
proposed to speak out, and Peter's Successor itbdawed by that same awareness. Like
Pope Leo and the Popes before and after him, Intgkimspiration from the Gospel image of
"the scribe who has been trained for the kingdoineaiven”, whom the Lord compares to "a
householder who brings out of his treasure whaew and what is old" (Mt 13:52). The
treasure is the great outpouring of the Churcheslifion, which contains "what is old" —
received and passed on from the very beginning é-dnch enables us to interpret the "new
things" in the midst of which the life of the Chhrand the world unfolds.

Among the things which become "old" as a resuli@ihg incorporated into Tradition, and
which offer opportunities and material for enriapinoth Tradition and the life of faith, there
is the fruitful activity of many millions of peoplevho, spurred on by the social Magisterium,
have sought to make that teaching the inspiratbohfeir involvement in the world. Acting
either as individuals or joined together in varigusups, associations and organizations, t
people represera great movement for the defence of the humamparsl the safeguarding
of human dignity. Amid changing historical circustes, this movement has contributed to
the building up of a more just society or at ldaghe curbing of injustice.

The present Encyclical seeks to show the fruitfsgnef the principles enunciated by Leo X
which belong to the Church's doctrinal patrimong,as such, involve the exercise of her
teaching authority. But pastoral solicitude alsorppts me to proposan analysis of some
events of recent historit.goes without saying that part of the respongjbdf Pastors is to
give careful consideration to current events ireottd discern the new requirements of
evangelization. However, such an analysis is n@nn pass definitive judgments since this
does not falper sewithin the Magisterium's specific domain.



|. CHARACTERISTICS OF "RERUM NOVARUM"

4. Towards the end of the last century the Chuocimd herself facing an historical process
which had already been taking place for some tméwhich was by then reaching a critical
point. The determining factor in this process wasmbination of radical changes which had
taken place in the political, economic and soc&tls, and in the areas of science and
technology, to say nothing of the wide influencehaf prevailing ideologies. In the sphere of
politics, the result of these changes wagwa conception of society and of the Statel
consequentlyf authorityitself. A traditional society was passing away andther was
beginning to be formed — one which brought the haipgew freedoms but also the threat of
new forms of injustice and servitude.

In the sphere of economics, in which scientificcdigeries and their practical application cc
together, new structures for the production of comsr goods had progressively taken shape.
A new form ofpropertyhad appeared — capital; andew form of labour —abour for

wages, characterized by high rates of productioichviacked due regard for sex, age or
family situation, and were determined solely byoghcy, with a view to increasing profits.

In this way labour became a commodity to be fréelyght and sold on the market, its price
determined by the law of supply and demand, withakihg into account the bare minimum
required for the support of the individual and faisiily. Moreover, the worker was not even
sure of being able to sell "his own commodity”, thomally threatened as he was by
unemployment, which, in the absence of any kingoafal security, meant the spectre of d
by starvation.

The result of this transformation was a societyitt®d into two classes, separated by a deep
chasm™ This situation was linked to the marked changeataklace in the political order
already mentioned. Thus the prevailing politicadty of the time sought to promote total
economic freedom by appropriate laws, or, convegrésl a deliberate lack of any
intervention. At the same time, another conceptibproperty and economic life was
beginning to appear in an organized and often mtdlerm, one which implied a new political
and social structure.

At the height of this clash, when people finallyhe to realize fully the very grave injustice
of social realities in many places and the danfarrevolution fanned by ideals which were
then called "socialist", Pope Leo XllI intervenediwa document which dealt in a systematic
way with the "condition of the workers". The Endgel had been preceded by others devoted
to teachings of a political character; still othexsuld appear laterHere, particular mention
must be made of the Encyclidabertas praestantissimurwhich called attention to the
essential bond between human freedom and trutihasdreedom which refused to be bound
to the truth would fall into arbitrariness and emsubmitting itself to the vilest of passs, tc
the point of self-destruction. Indeed, what is dhigin of all the evils to whiclirRerum
novarumwished to respond, if not a kind of freedom whichthe area of economic and sor
activity, cuts itself off from the truth about man?

The Pope also drew inspiration from the teachingi®fPredecessors, as well as from the
many documents issued by Bishops, from scientitidies promoted by members of the laity,
from the work of Catholic movements and associatiamd from the Church's practical



achievements in the social field during the sedualflof the nineteenth century.

5. The "new things" to which the Pope devoted ttenéion were anything but positive. The
first paragraph of the Encyclical describes inrsgréerms the "new thingsfgrum novarum
which gave it its name: "Thé#te spirit of revolutionary changehich has long been

disturbing the nations of the world should havespdseyond the sphere of politics and made
its influence felt in the related sphere of praateconomics is not surprising. Progress in
industry, the development of new trades, the clmngglationship between employers and
workers, the enormous wealth of a few as opposéuketpoverty of the many, the increasing
self-reliance of the workers and their closer asdmn with each other, as well as a notable
decline in morality: all these elements have lethtoconflict now taking place".

The Pope and the Church with him were confrontedyas the civil community, by a society
which was torn by a conflict all the more harsh arfdumane because it knew no rule or
regulation. It washe conflict between capital and laboor,— as the Encyclical puts it the
worker question. It is precisely about this conflin the very pointed terms in which it then
appeared, that the Pope did not hesitate to speak.

Here we find the first reflection for our timessagygested by the Encyclical. In the face of a
conflict which set man against man, almost aséaf/tiere "wolves", a conflict between the
extremes of mere physical survival on the one amteopulence on the other, the Pope dic
hesitate to intervene by virtue of his "apostoliice",? that is, on the basis of the mission
received from Jesus Christ himself to "feed hisdamand tend his sheep” (cf. Jn 21:15-17),
and to "bind and loose" on earth for the KingdoniHetiven (cf. Mt 16:19). The Pope's
intention was certainly to restore peace, and teegnt-day reader cannot fail to note his
severe condemnation, in no uncertain terms, oflds strugglé®? However, the Pope was
very much aware thateace is built on the foundation of justigehat was essential to the
Encyclical was precisely its proclamation of thadamental conditions for justice in the
economic and social situation of the tife.

In this way, Pope Leo XIlllI, in the footsteps of Risedecessors, created a lasting paradigm for
the Church. The Church, in fact, has somethin@yoabout specific human situations, both
individual and communal, national and internatioisdie formulates a genuine doctrine for
these situations, @rpuswhich enables her to analyze social realities, axerjudgments

about them and to indicate directions to be takerthfe just resolution of the problems
involved.

In Pope Leo XIII's time such a concept of the Chigrcight and duty was far from being
commonly admitted. Indeed, a tviold approach prevailed: one directed to this waid this
life, to which faith ought to remain extraneous tither directed towards a purely other-
worldly salvation, which neither enlightens noretits existence on earth. The Pope's app
in publishingRerum novarungave the Church "citizenship status” as it werddahe
changing realities of public life, and this starglimould be more fully confirmed later on. In
effect, to teach and to spread her social docper&ins to the Church's evangelizing mission
and is an essential part of the Christian messaiges this doctrine points out the direct
conseqguences of that message in the life of soaredysituates daily work and struggles for
justice in the context of bearing witness to Chiigt Saviour. This doctrine is likewise
source of unity and peace in dealing with the gotsflwhich inevitably arise in social and
economic life. Thus it is possible to meet these sguations without degrading the human
person's transcendent dignity, either in oneseii one's adversaries, and to direct those



situations towards just solutions.

Today, at a distance of a hundred years, the waldithis approach affords me the
opportunity to contribute to the development of i€lien social doctrine. The "new
evangelization”, which the modern world urgentlgde and which | have emphasized many
times, must include among its essential elemepts@amation of the Church's social
doctrine. As in the days of Pope Leo XIll, this ttow is still suitable for indicating the right
way to respond to the great challenges of todagnitieologies are being increasingly
discredited. Now, as then, we need to repeat ieaé tcan beo genuine solution of the

"social question” apart from the Gospahd that the "new things" can find in the Gospel th
context for their correct understanding and theeranoral perspective for judgment on them.

6. With the intention of shedding light on tbenflictwhich had arisen between capital and
labour, Pope Leo XlllI affirmed the fundamental tgybf workers. Indeed, the key to reading
the Encyclical is théignity of the workeas such, and, for the same reasongdtgeity of
work, which is defined as follows: "to exert oneself floe sake of procuring what is neces:
for the various purposes of life, and first offall self-preservation*? The Pope describes
work as "personal, inasmuch as the energy expesdsxlind up with the personality and is
the exclusive property of him who acts, and, funthare, was given to him for his
advantage®? Work thus belongs to the vocation of every persntdeed, man expresses and
fulfils himself by working. At the same time, wohlas a "social" dimension through its
intimate relationship not only to the family, bls@to the common good, since "it may truly
be said that it is only by the labour of workingmtaat States grow rich*. These are themes
that | have taken up and developed in my Encycliehlorem exercen's

Another important principle is undoubtedly thatloéright to "private property.*® The
amount of space devoted to this subject in the 8@} shows the importance attached to it.
The Pope is well aware that private property isaroabsolute value, nor does he fail to
proclaim the necessary complementary principlesh si$ thainiversal destination of the
earth's goods’

On the other hand, it is certainly true that thgetpf private property which Leo XIII mainly
considers is land ownershipBut this does not mean that the reasons adducsafeguard
private property or to affirm the right to poss#ss things necessary for one's personal
development and the development of one's familytexrer the concrete form which that ri
may assume, are not still valid today. This is siing which must be affirmed once more in
the face of the changes we are witnessing in systermerly dominated by collective
ownership of the means of production, as well abéface of the increasing instances of
poverty or, more precisely, of hindrances to pevatvnership in many parts of the world,
including those where systems predominate whiclbased on an affirmation of the right to
private property. As a result of these changesaditide persistence of poverty, a deeper
analysis of the problem is called for, an analygisch will be developed later in this
document.

7. In close connection with the right to privateperty, Pope Leo XlII's Encyclical also
affirms other rightsas inalienable and proper to the human person. iRemamong these,
because of the space which the Pope devotesnd tha importance which he attaches to
the "natural human right" to form private assoocias. This means above #ike right to
establish professional associatiomsemployers and workers, or of workers aléhklere we
find the reason for the Church's defence and agpaithe establishment of what are



commonly called trade unions: certainly not becaafsdeological prejudices or in order to
surrender to a class mentality, but because tin oigassociation is a natural right of the
human being, which therefore precedes his or loarporation into political society. Indeed,
the formation of unions "cannot ... be prohibitgttioe State”, because "the State is bound to
protect natural rights, not to destroy them; andfirbids its citizens to form associations, it
contradicts the very principle of its own existeéhte

Together with this right, which — it must be ste$s— the Pope explicitly acknowledges as
belonging to workers, or, using his own languagéthe working class", the Encyclical
affirms just as clearly the right to the "limitati@f working hours", the right to legitimate rest
and the right of children and wonténo be treated differently with regard to the tyuel
duration of work.

If we keep in mind what history tells us about pinactices permitted or at least not excluded
by law regarding the way in which workers were esgpt, without any guarantees as to
working hours or the hygienic conditions of the Wptace, or even regarding the age and sex
of apprentices, we can appreciate the Pope's sstaegnent: "It is neither just nor human so
to grind men down with excessive labour as to dtufteeir minds and wear out their bodies".
And referring to the "contract” aimed at puttingpireffect "labour relations"” of this sort, he
affirms with greater precision, that "in all agresnts between employers and workers there is
always the condition expressed or understood"fhaier rest be allowed, proportionate to
"the wear and tear of one's strength”. He thenloodes: "To agree in any other sense would
be against what is right and just".

8. The Pope immediately addsother rightwhich the worker has as a person. This is the

to a "just wage", which cannot be left to the "foemsent of the parties, so that the employer,
having paid what was agreed upon, has done hiapdrseemingly is not called upon to do
anything beyond®: It was said at the time that the State does nae tize power to intervene
in the terms of these contracts, except to ensieréutfilment of what had been explicitly
agreed upon. This concept of relations between@mwepd and employees, purely pragmatic
and inspired by a thorough-going individualismseéserely censured in the Encyclical as
contrary to the twofold nature of work as a persama necessary reality. For if woalk
something persondlelongs to the sphere of the individual's freeafdd@s own abilities and
energy,as something necessatys governed by the grave obligation of everywmlal to
ensure "the preservation of life". "It necessaifdijows", the Pope concludes, "that every
individual has a natural right to procure whateguired to live; and the poor can procure that
in no other way than by what they can earn thrahgir work"2*

A workman's wages should be sufficient to enalte tao support himself, his wife and his
children. "If through necessity or fear of a woesd the workman accepts harder conditions
because an employer or contractor will afford nttdsghe is made the victim of force and
injustice"??

Would that these words, written at a time when wizest been called "unbridled capitalism”
was pressing forward, should not have to be reddatiay with the same severity.
Unfortunately, even today one finds instances otmazts between employers and employees
which lack reference to the most elementary justgarding the employment of children or
women, working hours, the hygienic condition of Whark-place and fair pay; and this is the
case despite tHaternational Declaration@ndConvention®n the subjeét and thenternal
laws of States. The Pope attributed to the "public autiyicthe "strict duty” of providing



properly for the welfare of the workers, becausailare to do so violates justice; indeed, he
did not hesitate to speak of "distributive justi¢e"

9. To these rights Pope Leo XllIl adds another riggarding the condition of the working
class, one which | wish to mention because ohifgartance: namely, the right to discharge
freely one's religious duties. The Pope wishedrtelpgim this right within the context of the
other rights and duties of workers, notwithstandimgygeneral opinion, even in his day, that
such questions pertained exclusively to an indi@idiprivate life. He affirms the need for
Sunday rest so that people may turn their thoughteavenly things and to the worship wi
they owe to Almighty God® No one can take away this human right, which sebdaon a
commandment; in the words of the Pope: "no man witdyimpunity violate that human
dignity which God himself treats with great revarefy and consequently, the State must
guarantee to the worker the exercise of this fraetio

It would not be mistaken to see in this clear statiet a springboard for the principle of the
right to religious freedom, which was to becomegtibject of many soleninternational
Declaration: andConventions? as well as of the Second Vatican Council's wetwn
Declarationand of my own repeated teachitign this regard, one may ask whether existing
laws and the practice of industrialized societiésctively ensure in our own day the exercise
of this basic right to Sunday rest.

10. Another important aspect, which has many aggtios to our own day, is the concept of
the relationship between the State and its citizesum novarunariticizes two social and
economic systems: socialism and liberalism. Thenimgesection, in which the right to private
property is reaffirmed, is devoted to socialisnbdrialism is not the subject of a special
section, but it is worth noting that criticismsibére raised in theag¢atment of the duties of t
Statel? The State cannot limit itself to "favouring onetjimn of the citizens”, namely the rich
and prosperous, nor can it "neglect the other"ctviclearly represents the majority of soci
Otherwise, there would be a violation of that lawustice which ordains that every person
should receive his due. "When there is questiateténding the rights of individuals, the
defenceless and the poor have a claim to speaisiaderation. The richer class has many \
of shielding itself, and stands less in need op lim the State; whereas the mass of the poor
have no resources of their own to fall back on, mwdt chiefly depend on the assistance of
the State. It is for this reason that wage-earrsemse they mostly belong to the latter class,
should be specially cared for and protected by@beernment™?

These passages are relevant today, especiallg iiatlke of the new forms of poverty in the
world, and also because they are affirmations wHhot depend on a specific notion of the
State or on a particular political theory. Leo XHIrepeating an elementary principle of sound
political organization, namely, the more that indixals are defenceless within a given
society, the more they require the care and cormieothers, and in particular the intervention
of governmental authority.

In this way what we nowadays call the principlesofidarity, the validity of which both in the
internal order of each nation and in the intermaimrder | have discussed in the Encyclical
Sollicitudo rei socialis; is clearly seen to be one of the fundamental jpies of the

Christian view of social and political organizatidrhis principle is frequently stated by Pope
Leo XIlll, who uses the term "friendship”, a concafeady found in Greek philosophy. Pope
Pius Xl referdo it with the equally meaningful term "social citgl. Pope Paul VI, expandir
the concept to cover the many modern aspects adtial question, speaks of a "civilization



of love"322

11. Re-reading the Encyclical in the light of conp®rary realities enables us to appreciate
Church's constant concern for and dedicatiorategories of people who are especially
beloved to the Lord Jesus. The content of theiseaih excellent testimony to the continuity
within the Church of the scalled "preferential option for the poor”, an optihich | definec
as a "special form of primacy in the exercise ofi§€ttan charity">®* Pope Leo's Encyclical on
the "condition of the workers" is thus an Encydlioa the poor and on the terrible conditions
to which the new and often violent process of intdalszation had reduced great multitudes
people. Today, in many parts of the world, simgescesses of economic, social and political
transformation are creating the same evils.

If Pope Leo XIII calls upon the State to remedy¢badition of the poor in accordance with
justice, he does so because of his timely awardhasshe State has the duty of watching «
the common good and of ensuring that every seétso®al life, not excluding the economic
one, contributes to achieving that good, while eetipg the rightful autonomy of each sector.
This should not however lead us to think that Ploge expected the State to solve every
social problem. On the contrary, he frequentlystsson necessary limits to the State's
intervention and on its instrumental charactersimach as the individual, the family and
society are prior to the State, and inasmuch aSthte exists in order to protect their rights
and not stifle ther®

The relevance of these reflections for our ownidagescapable. It will be useful to return
later to this important subject of the limits ind.t in the nature of the state. For now, the
points which have been emphasized (certainly rebtily ones in the Encyclical) are situated
in continuity with the Church's social teachinggam the light of a sound view of private
property, work, the economic process, the realityhe State and, above all, of man himself.
Other themes will be mentioned later when we examertain aspects of the contemporary
situation. From this point forward it will be nesasy to keep in mind that the main thread
and, in a certain sense, the guiding principleagddLeo’s Encyclical, and of all of the
Church's social doctrine, iscarrect view of the human persand of his unique value,
inasmuch as "man ... is the only creature on ednibh God willed for itself'® God has
imprinted his own image and likeness on man (ch G&6), conferring upon him an
incomparable dignity, as the Encyclical frequeintlsists. In effect, beyond the rights which
man acquires by his own work, there exist rightgctvidlo not correspond to any work he
performs, but which flow from his essential digraty a person.

[I. TOWARDSTHE "NEW THINGS"' OF TODAY

12. The commemoration &erum novarumvould be incomplete unless reference were also
made to the situation of the world today. The doenntends itself to such a reference,
because the historical picture and the prognosishwhsuggests have proved to be
surprisingly accurate in the light of what has heqpgd since then.

This is especially confirmed by the events whiabktplace near the end of 1989 and at the
beginning of 1990. These events, and the radiaakformations which followed, can only be
explained by the preceding situations which, temain extent, crystallized or
institutionalized Leo XllI's predictions and thereasingly disturbing signs noted by his
Successors. Pope Leo foresaw the negative consazpien political, social and economic —



of the social order proposed by "socialism", whatlhat time was still only a social
philosophy and not yet a fully structured moveménnay seem surprising that "socialism"
appeared at the beginning of the Pope's critiguslotions to the "question of the working
class" at a time when "socialism" was not yet mfibrm of a strong and powerful State, with
all the resources which that implies, as was latérappen. However, he correctly judged the
danger posed to the masses by the attractive patieenof this simple and radical solution to
the "question of the working class" of the time 4+l@e more so when one considers the
terrible situation of injustice in which the workjrtlasses of the recently industrialized nat
found themselves.

Two things must be emphasized here: first, thetgiaaty in perceiving, in all its harshness,
the actual condition of the working class — menmea and children; secondly, equal clarity
in recognizing the evil of a solution which, by &aping to reverse the positions of the poor
and the rich, was in reality detrimental to theyveeople whom it was meant to help. The
remedy would prove worse than the sickness. Bynaefithe nature of the socialism of his
day as the suppression of private property, Led &tived at the crux of the problem.

His words deserve to be re-read attentively: "Toady these wrongs (the unjust distribution
of wealth and the poverty of the workers), the 8ligtis encourage the poor man's envy of the
rich and strive to do away with private propertyntending that individual possessions she
become the common property of all...; but theirteations areso clearly powerless to end t
controversy that, were they carried into effeat, Working man himself would be among the
first to suffer. They are moreover emphaticallyustj for they would rob the lawful posses
distort the functions of the State, and create gtt@fusion in the community®. The evils
caused by the setting up of this type of sociabsna State system — what would later be
called "Real Socialism" — could not be better espesl.

13. Continuing our reflections, and referring aigsavhat has been said in the Encyclicals
Laborem exercerandSollicitudo rei socialisywe have to add that the fundamental error of
socialism is anthropological in nature. Socialissngiders the individual person simply as an
element, a molecule within the social organisnmthsb the good of the individual is
completely subordinated to the functioning of tbeig-economic mechanism. Socialism
likewise maintains that the good of the individoah be realized without reference to his free
choice, to the unigue and exclusive responsibiitych he exercises in the face of good or
evil. Man is thus reduced to a series of sociatiehships, and the concept of the person as
the autonomous subject of moral decision disapp#dss/ery subject whose decisions build
the social order. From this mistaken conceptiothefperson there arise both a distortion of
law, which defines the sphere of the exerciseeddom, and an opposition to private
property. A person who is deprived of somethingde call "his own", and of the possibility
of earning a living through his own initiative, cemto depend on the social machine and on
those who control it. This makes it much more diffi for him to recognize his dignity as a
person, and hinders progress towards the buildingf @an authentic human community.

In contrast, from the Christian vision of the hunpemson there necessarily follows a correct
picture of society. According tRerum novarunand the whole social doctrine of the Church,
the social nature of man is not completely fulfili@ the State, but is realized in various
intermediary groups, beginning with the family anduding economic, social, political and
cultural groups which stem from human nature itaatl have their own autonomy, always
with a view to the common good. This is what | hagled the "subjectivity" of society
which, together with the subjectivity of the indivial, was cancelled out by "Real



Socialism™®?

If we then inquire as to the source of this mista&encept of the nature of the person and the
"subjectivity" of society, we must reply that iisst cause is atheism. It is by responding to
call of God contained in the being of things thamibecomes aware of his transcendent
dignity. Every individual must give this respong#ich constitutes the apex of his humanity,
and no social mechanism or collective subject céstgute for it. The denial of God deprives
the person of his foundation, and consequentlysiéa@ reorganization of the social order
without reference to the person's dignity and rasjmlity.

The atheism of which we are speaking is also cjosahnected with the rationalism of the
Enlightenment, which views human and social reatityg mechanistic way. Thus there is a
denial of the supreme insight concerning man'sgreatness, his transcendence in respect to
earthly realities, the contradiction in his heatvizeen the desire for the fullness of what is
good and his own inability to attain it and, aba¥lethe need for salvation which results from
this situation.

14. From the same atheistic source, socialismadsees its choice of the means of action
condemned iflRerum novarumrmamely, class struggle. The Pope does not, of epimend tc
condemn every possible form of social conflict. Tteurch is well aware that in the course of
history conflicts of interest between differentisbgroups inevitably arise, and that in the
face of such conflicts Christians must often takmsition, honestly and decisively. The
EncyclicalLaborem exercensoreover clearly recognized the positive role affiot when it
takes the form of a "struggle for social justiéeQuadragesimo annbad already stated that
"if the class struggle abstains from enmities andual hatred, it gradually changes into an
honest discussion of differences founded on a @ésirjustice™?

However, what is condemned in class struggle isdba that conflict is not restrained by
ethical or juridical considerations, or by resgectthe dignity of others (and consequently of
oneself); a reasonable compromise is thus excluadetyhat is pursued is not the general
good of society, but a partisan interest whichaege$ the common good and sets out to
destroy whatever stands in its way. In a words d iquestion of transferring to the sphere of
internal conflict between social groups the doetrih "total war", which the militarism and
imperialism of that time brought to bear on inteim@al relations. As a result of this doctrine,
the search for a proper balance between the itseséthe various nations was replaced by
attempts to impose the absolute domination of anwefsside through the destruction of the
other side's capacity to resist, using every ptssiteans, not excluding the use of lies, terror
tactics against citizens, and weapons of utterdetsbn (which precisely in those years were
beginning to be designed). Therefore class strugglee Marxist sense and militarism have
the same root, namely, atheism and contempt fontinean person, which place the principle
of force above that of reason and law.

15.Rerum novaruns opposed to State control of the means of praciucivhich would

reduce every citizen to being a "cog" in the Stagehine. It is no less forceful in criticizing a
concept of the State which completely excludesttemomic sector from the State's range of
interest and action. There is certainly a legitengghere of autonomy in economic life which
the State should not enter. The State, howeverthieassk of determining the juridical
framework within which economic affairs are to lmnducted, and thus of safeguarding the
prerequisites of a free economy, which presumestaia equality between the parties, such



that one party would not be so powerful as praliyita reduce the other to subservieri¢e.

In this regardRerum novarunpoints the way to just reforms which can restogay to

work as the free activity of man. These reformslyntpat society and the State will both
assume responsibility, especially for protectingworker from the nightmare of
unemployment. Historically, this has happened ia tenverging ways: either through
economic policies aimed at ensuring balanced granthfull employment, or through
unemployment insurance and retraining programmealda of ensuring a smooth transfer of
workers from crisis sectors to those in expansion.

Furthermore, society and the State must ensure lgagks adequate for the maintenance of
the worker and his family, including a certain ambior savings. This requires a continuous
effort to improve workers' training and capabibty that their work will be more skilled and
productive, as well as careful controls and adeglegfislative measures to block shameful
forms of exploitation, especially to the disadvagetaf the most vulnerable workers, of
immigrants and of those on the margins of sociétye role of trade unions in negotiating
minimum salaries and working conditions is decisivénis area.

Finally, "humane" working hours and adequate freetheed to be guaranteed, as well as the
right to express one's own personality at the waddce without suffering any affront to one's
conscience or personal dignity. This is the placeéntion once more the role of trade uni

not only in negotiating contracts, but also asc¢pt where workers can express themselves.
They serve the development of an authentic culttiveork and help workers to share in a

fully human way in the life of their place of emploent?*

The State must contribute to the achievement aetlgeals both directly and indirectly.
Indirectly and according to th@inciple of subsidiarityby creating favourable conditions for
the free exercise of economic activity, which Wwethd to abundant opportunities for
employment and sources of wealth. Directly and eting to theprinciple of solidarity by
defending the weakest, by placing certain limitgfmautonomy of the parties who determine
working conditions, and by ensuring in every cdmertecessary minimum support for the
unemployed workef:

The Encyclical and the related social teachindhef@hurch had far-reaching influence in the
years bridging the nineteenth and twentieth ceesufhis influence is evident in the
numerous reforms which were introduced in the aoéascial security, pensions, health
insurance and compensation in the case of accideititén the framework of greater respect
for the rights of worker$:

16. These reforms were carried out in part by Stdtet in the struggle to achieve thém

role of the workers' movements an important one. This movement, which begaa a
response of moral conscience to unjust and harsitiutations, conducted a widespread
campaign for reform, far removed from vague ideglagd closer to the daily needs of
workers. In this context its efforts were oftemjgd to those of Christians in order to improve
workers' living conditions. Later on, this movemers dominated to a certain extent by the
Marxist ideology against whicRerum novarurhad spoken.

These same reforms were also partly the res@hafpen process by which society organized
itselfthrough the establishment of effective instrumeftsolidarity, which were capable of
sustaining an economic growth more respectful efdues of the person. Here we should



remember the numerous efforts to which Christiangdera notable contribution in
establishing producers’, consumers' and crediteradipes, in promoting general education
and professional training, in experimenting witmieas forms of participation in the life of
the work-place and in the life of society in gethera

Thus, as we look at the past, there is good restirank God that the great Encyclical was
not without an echo in human hearts and indeetble@dgenerous response on the practical
level. Still, we must acknowledge that its propbatiessage was not fully accepted by people
at the time. Precisely for this reason there ensoetk very serious tragedies.

17. Reading the Encyclical within the context opBd.eo's whole magisteriutiwe see how

it points essentially to the socio-economic consegas of an error which has even greater
implications. As has been mentioned, this erroisigia in an understanding of human
freedom which detaches it from obedience to thintrand consequently from the duty to
respect the rights of others. The essence of fragtlen becomes sdlbve carried to the poi

of contempt for God and neighbour, a self-love \WwHeads to an unbridled affirmation of self-
interest and which refuses to be limited by any alednof justice?

This very error had extreme consequences in tigectsries of wars which ravaged Europe
and the world between 1914 and 1945. Some of tlessdted from militarism and
exaggerated nationalism, and from related formstafitarianism; some derived from the
class struggle; still others were civil wars or svaf an ideological nature. Witht the terrible
burden of hatred and resentment which had buidsua result of so many injustices both on
the international level and within individual Statsuch cruel wars would not have been
possible, in which great nations invested theirgies and in which there was no hesitation to
violate the most sacred human rights, with therexiteation of entire peoples and social
groups being planned and carried out. Here welrdmlewish people in particular, whose
terrible fate has become a symbol of the aberratiamhich man is capable when he turns
against God.

However, it is only when hatred and injustice arcsioned and organized by the ideologies
based on them, rather than on the truth about thahthey take possession of entire nations
and drive them to aét. Rerum novarunopposed ideologies of hatred and showed how
violence and resentment could be overcome by pistiiay the memory of those terrible
events guide the actions of everyone, particuldadyleaders of nations in our own time, when
other forms of injustice are fuelling new hatreds a&hen new ideologies which exalt
violence are appearing on the horizon.

18. While it is true that since 1945 weapons haenbsilent on the European continent, it
must be remembered that true peace is never stmplgesult of military victory, but rather
implies both the removal of the causes of wal genuine reconciliation between peoples.
many years there has been in Europe and the waitdation of non-war rather than genuine
peace. Half of the continent fell under the domorabf a Communist dictatorship, while the
other half organized itself in defence against thisat. Many peoples lost the ability to
control their own destiny and were enclosed withm suffocating boundaries of an empire in
which efforts were made to destroy their historic&mory and the centuries-old roots ddith
culture. As a result of this violent division of IBpe, enormous masses of people were
compelled to leave their homeland or were forcitgported.

An insane arms race swallowed up the resourcesddedthe development of national



economies and for assistance to the less develwgexhs. Scientific and technological
progress, which should have contributed to manlslveeng, was transformed into an
instrument of war: science and technology werectiekto the production of ever more
efficient and destructive weapons. Meanwhile, @woidgy, a perversion of authentic
philosophy, was called upon to provide doctrinatification for the new war. And this war
was not simply expected and prepared for, but wasally fought with enormous bloodshed
in various parts of the world. The logic of powdwds or empires, denounced in various
Church documents and recently in the Encycl&ullicitudo rei socialis? led to a situation in
which controversies and disagreements among ThoddMountries were systematically
aggravated and exploited in order to create diffies for the adversary.

Extremist groups, seeking to resolve such contsigsithrough the use of arms, found ready
political and military support and were equipped &ained for war; those who tried to find
peaceful and humane solutions, with respect fotegimate interests of all partiesymainec
isolated and often fell victim to their opponertsaddition, the precariousness of the peace
which followed the Second World War was one ofghacipal causes of the militarization of
many Third World countries and the fratricidal dart§ which afflicted them, as well as of t
spread of terrorism and of increasingly barbarianseof political and military conflict.
Moreover, the whole world was oppressed by theattwéan atomic war capable of leading
the extinction of humanity. Science used for militaurposes had placed this decisive
instrument at the disposal of hatred, strengthdryyedeology. But if war can end without
winners or losers in a suicide of humanity, thenmuest repudiate the logic which leads to it:
the idea that the effort to destroy the enemy, rmomtétion and war itself are factors of
progress and historical advancem@&nt/hen the need for this repudiation is understduel,
concepts of "total war" and "class struggle" muwestassarily be called into question.

19. At the end of the Second World War, howevethsadevelopment was still being formed
in people's consciences. What received attentianti@aspread of Communist totalitarianism
over more than half of Europe and over other pafrtee world. The war, which should have
re-established freedom and restored the right idms, ended without having attained these
gaals. Indeed, in a way, for many peoples, espedihbge which had suffered most during
war, it openly contradicted these goals. It magéid that the situation which arose has
evoked different responses.

Following the destruction caused by the war, weises®me countries and under certain
aspects a positive effort to rebuild a democraiaety inspired by social justice, so as to
deprive Communism of the revolutionary potentigressented by masses of people subjected
to exploitation and oppression. In general, sutdnghts endeavour to preserve free market
mechanisms, ensuring, by means of a stable curamtyhe harmony of social relations, the
conditions for steady and healthy economic growtWinich people through their own work
can build a better future for themselves and tfamilies. At the same time, these attempts try
to avoid making market mechanisms the only pointtdrence for social life, and they tend
to subject them to public control which upholds phieciple of the common destination of
material goods. In this context, an abundance akwpportunities, a solid system of social
security and professional training, the freedornoto trade unions and the effective action of
unions, the assistance provided in cases of ungmmgliot, the opportunities for democratic
participation in the life of society — all theseeaneant to deliver work from the mere
condition of "a commodity”, and to guarantee iignaty.

Then there are the other social forces and idecdébgnovements which oppose Marxism by



setting up systems of "national security”, aimedaattrolling the whole of society in a
systematic way, in order to make Marxist infiltoatimpossible. By emphasizing and
increasing the power of the State, they wish tagmtatheir people from Communism, but in
doing so they run the grave risk of destroyingfteedom and values of the person, the very
things for whose sake it is necessary to opposendornsm.

Another kind of response, practical in natureggresented by the affluent society or the
consumer society. It seeks to defeat Marxism onebe of pure materialism by showing h

a free-market society can achieve a greater setiisfeof material human needs than
Communism, while equally excluding spiritual valuksreality, while on the one hand it is
true that this social model shows the failure ofrkikem to contribute to a humane and better
society, on the other hand, insofar as it deniesudonomous existence and value to morality,
law, culture and religiont agrees with Marxism, in the sense that itltptaeduces man to tr
sphere of economics and the satisfaction of matesieds.

20. During the same period a widespread proce&$eoblonization” occurred, by which
many countries gained or regained their indepergland the right freely to determine their
own destiny. With the formal re-acquisition of $tabvereignty, however, these countries
often find themselves merely at the beginning efjtdurney towards the construction of
genuine independence. Decisive sectors of the erpstll remainde factoin the hands of
large foreign companies which are unwilling to coitntmemselves to the long-term
development of the host country. Political lifeeifss controlled by foreign powers, while
within the national boundaries there are tribalugnot yet amalgamated into a genuine
national community. Also lacking is a class of catgnt professional people capable of
running the State apparatus in an honest and gt nor are there qualified personnel for
managing the economy in an efficient and respoasi@nner.

Given this situation, many think that Marxism cdfepa sort of short-cut for building up the
nation and the State; thus many variants of seoaémerge with specific national
characteristics. Legitimate demands for nationabvery, forms of nationalism and also of
militarism, principles drawn from ancient populeaditions (which are sometimes in harmc
with Christian social doctrine) and Marxist-Lening®ncepts and ideas — all these mingle in
the many ideologies which take shape in ways tiigrdrom case to case.

21. Lastly, it should be remembered that afterS3aeond World War, and in reaction to its
horrors, there arose a more lively sense of hungguts; which found recognition in a number
of International Document$ and, one might say, in the drawing up of a neghitrof

nations", to which the Holy See has constantly couated. The focal point of this evolution

has been the United Nations Organization. Not balythere been a development in
awareness of the rights of individuals, but alsawareness of the rights of nations, as well as
a clearer realization of the need to act in ordeetnedy the grave imbalances that exist
between the various geographical areas of the wiorla certain sense, these imbalances have
shifted the centre of the social question fromrtagonal to the international level.

While noting this process with satisfaction, nelreléss one cannot ignore the fact that the
overall balance of the various policies of aiddervelopment has not always been positive.
The United Nations, moreover, has not yet succeadestablishing, as alternatives to war,
effective means for the resolution of internatiot@hflicts. This seems to be the most urgent
problem which the international community has petesolve.



1. THE YEAR 1989

22. It is on the basis of the world situation jdescribed, and already elaborated in the
EncyclicalSollicitudo rei socialisthat the unexpected and promising significancéef t
events of recent years can be understood. Alththehcertainly reached their climax in 1¢

in the countries of Central and Eastern Europsy, émebrace a longer period of time and a
wider geographical area. In the course of the 89dain dictatorial and oppressive regimes
fell one by one in some countries of Latin Amerdral also of Africa and Asia. In other cases
there began a difficult but productive transitiomards more participatory and more just
political structures. An important, even decisigentribution was made kihe Church's
commitment to defend and promote human rightsituations strongly influenced by
ideology, in which polarization obscured the awas=nof a human dignity common to all, the
Church affirmed clearly and forcefully that evenglividual — whatever his or her personal
convictions — bears the image of God and theredeserves respect. Often, the vast majority
of people identified themselves with this kind &frenation, and this led to a search for forms
of protest and for political solutions more respdabf the dignity of the person.

From this historical process new forms of democitzamye emerged which offer a hope for
change in fragile political and social structuresgihed down by a painful series of injustices
and resentments, as well as by a heavily damagewety and serious social conflicts.
Together with the whole Church, | thank God for tifien heroic witness borne in such
difficult circumstances by many Pastors, entirei§€ttan communities, individual members of
the faithful, and other people of good will; at g@me time | pray that he will sustain the
efforts being made by everyone to build a bettarreu This is, in fact, a responsibility which
falls not only to the citizens of the countriegjurestion, but to all Christians and people of
good will. It is a question of showing that the q@ex problems faced by those peoples cz
resolved through dialogue and solidarity, rathanthy a struggle to destroy the enemy
through war.

23. Among the many factors involved in the fallogipressive regimes, some deserve special
mention. Certainly, the decisive factor which gage to the changes was the violation of the
rights of workers. It cannot be forgotten that finedamental crisis of systems claiming to
express the rule and indeed the dictatorship oibriing class began with the great
upheavals which took place in Poland in the nanmsobdarity. It was the throngs of working
peope which foreswore the ideology which presumedpeak in their name. On the basis
hard, lived experience of work and of oppressibwas they who recovered and, in a sense,
rediscovered the content and principles of the €iarsocial doctrine.

Also worthy of emphasis is the fact that the félthos kind of "bloc™ or empire was
accomplished almost everywhere by means of peapsdtést, using only the weapons of

truth and justice. While Marxism held that onlydwacerbating social conflicts wét possibl

to resolve them through violent confrontation, pinetests which led to the collapse of
Marxism tenaciously insisted on trying every aventieegotiation, dialogue, and witness to
the truth, appealing to the conscience of the adwgrand seeking to reawaken in him a sense
of shared human dignity.

It seemed that the European order resulting fraarSdcond World War and sanctioned by
Yalta Agreementsould only be overturned by another war. Instetdlas been overcome by
the non-violent commitment of people who, while ajs refusing to yield to the force of



power, succeeded time after time in finding effeetivays of bearing witness to the truth. 1
disarmed the adversary, since violence always ngdstify itself through deceit, and to
appear, however falsely, to be defending a righesponding to a threat posed by othérs.
Once again | thank God for having sustained pedplearts amid difficult trials, and | pray
that this example will prevail in other places artlkler circumstances. May people learn to
fight for justice without violence, renouncing dastruggle in their internal disputes, and war
in international ones.

24. The second factor in the crisis was certaiméyinefficiency of the economic system,
which is not to be considered simply as a techmpoalblem, but rather a consequence of the
violation of the human rights to private initiative ownership of property and to freedom in
the economic sector. To this must be added theralland national dimension: it is not
possible to understand man on the basis of ecoscaone, nor to define him simply on the
basis of class membership. Man is understood i@ momplete way when he is situated
within the sphere of culture through his langudgstory, and the position he takes towards
the fundamental events of life, such as birth, Jeverk and death. At the heart of every
culture lies the attitude man takes to the greagstery: the mystery of God. Different
cultures are basically different ways of facing theestion of the meaning of personal
existence. When this question is eliminated, tHeuseiand moral lié of nations are corrupte
For this reason the struggle to defend work wastspm@ously linked to the struggle for
culture and for national rights.

But the true cause of the new developments wasgtingual void brought about by atheism,
which deprived the younger generations of a sehdeeaction and in many cases led them, in
the irrepressible search for personal identity fandhe meaning of life, to rediscover the
religious roots of their national cultures, anaddiscover the person of Christ himself as the
existentially adequate response to the desireenydwuman heart for goodness, truth and life.
This search was supported by the witness of thd&g i difficult circumstances and under
persecution, remained faithful to God. Marxism paoimised to uproot the need for God fr
the human heart, but the results have shown tiehiit possible to succeed in this without
throwing the heart into turmoil.

25. The events of 1989 are an example of the ss@fasillingness to negotiate and of the
Gospel spirit in the face of an adversary deterchim& to be bound by moral principles.
These events are a warning to those who, in theerwdrpolitical realism, wish to banish law
and morality from the political arena. Undoubtedhg struggle which led to the changes of
1989 called for clarity, moderation, suffering aatrifice. In a certain sense, it was a struggle
born of prayer, and it would have been unthinkataout immense trust in God, the Lord of
history, who carries the human heart in his haltds by uniting his own sufferings for the
sake of truth and freedom to the sufferings of &lon the Cross that man is able to
accomplish the miracle of peace and is in a pasitiadiscern the often narrow path between
the cowardice wlaih gives in to evil and the violence which, under illusion of fighting evil
only makes it worse.

Nevertheless, it cannot be forgotten that the mamnehich the individual exercises f
freedom is conditioned in innumerable ways. WHilese certainly have an influence on
freedom, they do not determine it; they make ther@se of freedom more difficult or less
difficult, but they cannot destroy it. Not onlyitsvrong from the ethical point of view to
disregard human nature, which is made for freedmrnin practice it is impossible to do so.
Where society is so organized as to reduce arityt@reven suppress the sphere in which



freedom is legitimately exercised, the result &t the life of society becomes progressively
disorganized and goes into decline.

Moreover, man, who was created for freedom, be&rsmhimself the wound of original sin,
which constantly draws him towards evil and puta m need of redemption. Not onlytlss
doctrine an integral part of Christian revelatiom;also has great hermeneutical value insofar
as it helps one to understand human reality. Madsé¢owards good, but he is also capable of
evil. He can transcend his immediate interest afldesmain bound to it. The social order w
be all the more stable, the more it takes thisifaotaccount and does not place in opposition
personal interest and the interests of societyvalsae, but rather seeks ways to bring them
into fruitful harmony. In fact, where self-interastviolently suppressed, it is replaced by a
burdensome system of bureaucratic control whicbsdup the wellsprings of initiative and
creativity. When people think they possess theetexra perfect social organization which
makes evil impossible, they also think that they eae any means, including violence and
deceit, in order to bring that organization intanige Politics then becomes a "secular religi
which operates under the illusion of creating pe&dh this world. But no political society —
which possesses its own autonomy and ¥aws can ever be confused with the Kingdom of
God. The Gospel parable of the weeds among thettfedt 13:24-30; 36-43) teaches that
it is for God alone to separate the subjects okiingdom from the subjects of the Evil One,
and that this judgment will take place at the ehtinoe. By presuming to anticipate judgment
here and now, man puts himself in the place of @udisets himself against the patience of
God.

Through Christ's sacrifice on the Cross, the victifrthe Kingdom of God has been achieved
once and for all. Nevertheless, the Christianitifolves a struggle against temptation and the
forces of evil. Only at the end of history will therd return in glory for the final judgment

(cf. Mt 25:31) with the establishment of a new lemaand a new earth (cf. 2 Pt 3:13; Rev
21:1); but as long as time lasts the struggle betvgood and evil continues even in the
human heart itself.

What Sacred Scripture teaches us about the prespkttte Kingdom of God is not without
consequences for the life of temporal societieschyras the adjective indicates, belong to the
realm of time, with all that this implies of impedtion and impermanence. The Kingdom of
God, beingn the world without bein@f the world, throws light on the order of human
society, while the power of grace penetrates thdgroand gives it life. In this way the
requirements of a society worthy of man are bgtégceived, deviations are corrected, the
courage to work for what is good is reinforceduimon with all people of good will,
Christians, especially the laity, are called t@ tiaisk of imbuing human realities with the
Gospek®

26. The events of 1989 took place principally iae dountries of Eastern and Central Europe.
However, they have worldwide importance becausg lage positive and negative
consequences which concern the whole human faiffigse consequences are not
mechanistic or fatalistic in character, but rattwer opportunities for human freedom to
cooperate with the merciful plan of God who actthimi history.

The first consequence waa encountein some countriebetween the Church and the
workers' movemenivhich came about as a result of an ethical and@ttplChristian reaction
against a widespread situation of injustice. Fanla century the workers' movement had
fallen in part under the dominance of Marxism,hia tonviction that the working class, in



order to struggle effectively against oppressi@d to appropriate its economic and
materialistic theories.

In the crisis of Marxism, the natural dictatestw tonsciences of workers have re-emerged in
a demand for justice and a recognition of the dygof work, in conformity with the social
doctrine of the Churck. The worker movement is part of a more general nm&ré among
workers and other people of good will for the ldgon of the human person and for the
affirmation of human rights. It is a movement whiolday has spread to many countries, and
which, far from opposing the Catholic Church, lot&der with interest.

The crisis of Marxism does not rid the world of 8imiations of injustice and oppression
which Marxism itself exploited and on which it felb those who are searching today for a
new and authentic theory and praxis of liberattbe,Church offers not only her social
doctrine and, in general, her teaching about tmedmuperson redeemed in Christ, but also her
concrete commitment and material assistance isttiiggle against marginalization and
suffering.

In the recent past, the sincere desire to be ositlecof the oppressed and not to be cut off
from the course of history has led many believerseek in various ways an impossible
compromise between Marxism and Christianity. Movieyond all that was short-lived in
these attempts, present circumstances are leamlengeiaffirmation of the positive value of an
authentic theology of integral human liberatié€Considered from this point of view, the
events of 1989 are proving to be importasbdbr the countries of the Third World, which
searching for their own path to development, jssth@y were important for the countries of
Central and Eastern Europe.

27. The second consequence concerns the peofesage themselves. Many individual,
social, regional and national injustices were cottediduring and prior to the years in which
Communism dominated; much hatred and ill-will haceumulated. There is a real danger
that these will re-explode after the collapse eofatorship, provoking serious conflicts and
casualties, should there be a lessening of thelroonamitment and conscious striving to bear
witness to the truth which were the inspirationgast efforts. It is to be hoped that hatred and
violence will not triumph in people's hearts, esalamong those who are struggling for
justice, and that all people will grow in the spaf peace and forgivene

What is needed are concrete steps to create oolatete international structures capable of
intervening through approjate arbitration in the conflicts which arise beem nations, so tr
each nation can uphold its own rights and reacalsteggreement and peaceful settlement vis-
a-vis the rights of others. This is especially rezkfbr the nations of Europe, which atesely
united in a bond of common culture and an age wity. A great effort is needed to rebuild
morally and economically the countries which havareloned Communism. For a long Time
the most elementary economic relationships wetertiésl, and bas virtues of economic life
such as truthfulness, trustworthiness and hard werle denigrated. A patient material and
moral reconstruction is needed, even as peoplaustéd by longstanding privation, are
asking their governments for tangible and immedieseilts in the form of material benefits
and an adequate fulfilment of their legitimate esfjns.

The fall of Marxism has naturally had a great intgactthe division of the planet into worlds
which are closed to one another and in jealous editign. It has further highlighted the
reality of interdependence among peoples, as waheafact that human work, by its nature



meant to unite peoples, not divide them. Peaceyavaperity, in fact, are goods which belong
to the whole human race: it is not possible to etiem in a proper and lasting way if they
achieved and maintained at the cost of other peapid nations, by violating their rights or
excluding them from the sources of well-being.

28. In a sense, for some countries of Europe thlepast-war period is just beginning. The
radical reordering of economic systems, hitherigectivized, entails problems and sacrifices
comparable to those which the countries of Wedtemope had to face in order to rebuild
after the Second World War. It is right that in present difficulties the formerly Communist
countries should be aided by the united efforttbEonations. Obviously they themselves
must be the primary agents of their own developmtaritthey must also be given a
reasonable opportunity to accomplish this goal,etbing that cannot happen without the t
of other countries. Moreover, their present conditimarked by difficulties and shortages, is
the result of an historical process in which therferly Communist countries were often
objects and not subjects. Thus they find themsetvése present situation not as a result of
free choice or mistakes which were made, but amaerjuence of tragic historical events
which were violently imposed on them, and whichvpreged them from following the path of
economic and social development.

Assistance from other countries, especially thenttes of Europe which were part of that
history and which beaesponsibility for it, represents a debt in jostiBut it also correspon

to the interest and welfare of Europe as a whaheesEurope cannot live in peace if the
various conflicts which have arisen as a resulhefpast are to become more acute because of
a situation of economic disorder, spiritual dissatition and desperation.

This need, however, must not lead to a slackenimgforts to sustain and assist the countries
of the Third World, which often suffer even moreises conditions of poverty and watit.
What is called for is a special effort to mobiliasources, which are not lacking in the world
as a whole, for the purpose of economic growth@mdmon development, redefining the
priorities and hierarchies of values on the bakisloch economic and political choices are
made. Enormous resources can be made availablisdoynihg the huge military machines
which were constructed for the conflict betweentiBasl West. These resources could bec
even more abundant if, in place of war, reliablecpdures for the resolution of conflicts cc
be set up, with the resulting spread of the priecgh arms control and arms reduction, also in
the countries of the Third World, through the admpbf appropriate measures against the
arms tradé? But it will be necessary above all to abandon ataliy in which the poor — as
individuals and as peoples — are considered a huedeirksome intruders trying to consume
what others have produced. The poor ask for thd tegshare in enjoying material goods and
to make good use of their capacity for work, thiegating a world that is more just and
prosperous for all. The advancement of the poostitoites a great opportunity for the moral,
cultural and even economic growth of all humanity.

29. Finally, development must not be understoodlgah economic terms, but in a way the
fully human®! It is not only a question of raising all peopleghie level currently enjoyed by
the richest countries, but rather of building up@re decent life through united labour, of
concretely enhancing every individual's dignity aneativity, as well as his capacity to
respond to his personal vocation, and thus to Gxadl'sThe apex of development is the
exercise of the right and duty to seek God, to khowand to live in accordance with that
knowledge? In the totalitarian and authoritarian regimes, ghiaciple that force
predominates over reason was carried to the extrigtale was compelled to submit to a



conception of reality imposed on him by coerciamj aot reached by virtue of his own rea
and the exercise of his own freedom. This principlest be overturned and total recognition
must be given tthe rights of the human conscienasich is bound only to the truth, both
natural and revealed. The recognition of thesesigepresents the primary foundation of
every authentically free political orderlt is important to reaffirm this latter principler
several reasons:

a) because the old forms of totalitarianism and ait&rianism are not yet completely
vanquished; indeed there is a risk that they wiljain their strength. This demands renewed
efforts of cooperation and solidarity between alliatries;

b) because in the developed countries there is so@ean excessive promotion of purely
utilitarian values, with an appeal to the appetited inclinations towards immediate
gratification, making it difficult to recognize amedspect the hierarchy of the true values of
human existence;

c) because in some countries new forms of religfandamentalism are emerging which
covertly, or even openly, deny to citizens of faitither than that of the majority the full
exercise of their civil and religious rights, pratiag them from taking part in the cultural
process, and restricting both the Church's rigipréach the Gospel and the rights of those
who hear this preaching to accept it and to be edad to Christ. No authentic progress is
possible without respect for the natural and funelata right to know the truth and live
according to that truth. The exercise and developrkthis right includes the right to
discover and freely to accept Jesus Christ, winaais's true goo#f.

V. PRIVATE PROPERTY AND THE UNIVERSAL DESTINATION OF MATERIAL
GOODS

30. InRerum novarum,.eo XllI strongly affirmed the natural charactertbé right to private
property, using various arguments against the bsiwiaf his time> This right, which is
fundamental for the autonomy and development op#reon, has always been defended by
the Church up to our own day. At the same timeQherch teaches that the possession of
material goods is not an absolute right, and tisdimits are inscribed in its very nature as a
human right.

While the Pope proclaimed the right to private oighe, he affirmed with equal clarity that
the "use" of goods, while marked by freedom, isosdimated to their original common
destination as created goods, as well as to thefndkesus Christ as expressed in the Gospel.
Pope Leo wrote: "those whom fortune favours areadshed ... that they should tremble at
the warnings of Jesus Christ ... and that a mast atcount must be given to the Supreme
Judge for the use of all they possess”; and qu@aigt Thomas Aquinas, he added: "But if
the question be asked, how must one's possessamsed? the Church replies without
hesitation that man should not consider his mdtpdassessions as his own, but as common to
all...", because "above the laws and judgmentsesf stands the law, the judgment of
Christ"2®

The Successors of Leo Xlll have repeated this tldadéfirmation: the necessity and therefi
the legitimacy of private ownership, as well aslthréts which are imposed on4t.The
Second Vatican Council likewise clearly restateglttiaditional doctrine in words which bear



repeating: "In making use of the exterior thingslawefully possess, we ought to regard them
not just as our own but also as common, in theestreg they can profit not only the owners
but others too"; and a little later we read: "Pt@vproperty or some ownership of external
goods affords each person the scope needed fama@nd family autonomy, and should be
regarded as an extension of human freedom ..sQ@iiture private property also has a social
function which is based on the law of tt@mmon purpose of godds | have returned to this
same doctrine, first in my address to the Third f€mnce of the Latin American Bishops at
Puebla, and later in the Encyclichlsborem exercersndSollicitudo rei socialis?

31. Re-reading this teaching on the right to prgpand the common destination of material
wealth as it applies to the present time, the gquestn be raised concerning the origin of the
material goods which sustain human life, satisfygde's needs and are an object of their
rights.

The original source of all that is good is the vacy of God, who created both the earth and
man, and who gave the earth to man so that he ay& dominion over it by his work and
enjoy its fruits (Gen 1:28). God gave the earttheowhole human race for the sustenance of
all its members, without excluding or favouring ang. This ighe foundation of the unixsal
destination of the earth's goodshe earth, by reason of its fruitfulness and ifsacity to

satisfy human needs, is God's first gift for thetenance of human life. But the earth does not
yield its fruits without a particular human respens God's gift, that is to say, without work.
It is through work that man, using his intelligerazed exercising his freedom, succeeds in
dominating the earth and making it a fitting hormethis way, he makes part of the earth his
own, precisely the part which he has acquired thinosork; this ighe origin of individual
property Obviously, he also has the responsibility notitaar others from having their own
part of God's gift; indeed, he must cooperate witters so that together all can dominate the
earth.

In history, these two factors -work andthe land— are to be found at the beginning of every
human society. However, they do not always startiersame relationship to each other. At
one timethe natural fruitfulness of the eartippeared to be, and was in fact, the primary
factor of wealth, while work was, as it were, tredhand support for this fruitfulness. In our
time, the role of human woris becoming increasingly important as the prodectactor both
of non-material and of material wealth. Moreovers ibecoming clearer how a person's work
is naturally interrelated with the work of othekéore than ever, work igork with othersand
work for othersit is a matter of doing something for someone al¢ertk becomes ever more
fruitful and productive to the extent that people become moosvietdgeable of the producti
potentialities of the earth and more profoundlyraegnt of the needs of those for whom their
work is done.

32. In our time, in particular, there exists anotioem of ownership which is becoming no
less important than lanthe possession of know-how, technology and 3ki#. wealth of the
industrialized nations is based much more on timd &f ownership than on natural resources.

Mention has just been made of the fact ffedple work with each othesharing in a
"community of work™ which embraces ever wideningelds. A person who produces
something other than for his own use generally dods order that others may use it after
they have paid a just price, mutually agreed upoough free bargaining. It is precisely the
ability to foresee both the needs of others anddmbinations of productive factors most
adapted to satisfying those needs that constiautether importat source of wealth in mode



society. Besides, many goods cannot be adequatatyiped through the work of an isolated
individual; they require the cooperation of mangple in working towards a common goal.
Organizing such a productive effort, planning itsation in time, making sure that it
corresponds in a positive way to the demands wihittust satisfy, and taking the necessary
risks — all this too is a source of wealth in todagociety. In this way, th®le of disciplined
and creativdhuman workand, as an essential part of that wamkjative and entrepreneurial
ability becomes increasingly evident and decisive.

This process, which throws practical light on dahrabout the person which Christianity has
constantly affirmed, should be viewed carefully daeburably. Indeed, besides the earth,
man's principal resource msan himselfHis intelligence enables him to discover the earth’
productive potential and the many different waysv/hich human needs can be satisfied. It is
his disciplined work in close collaboration withhets that makes possible the creation of ever
more extensivevorking communitiesvhich can be relied upon to transform man's naamd
human environments. Important virtues are involwvetthis process, such as diligence,
industriousness, prudence in undertaking reasomesike reliability and fidelity in
interpersonal relatnships, as well as courage in carrying out deasswhich are difficult an:
painful but necessary, both for the overall workarig business and in meeting possible set-
backs.

The moderrbusiness econonias positive aspects. Its basis is human freedarcierd in

the economic field, just as it is exercised in mather fields. Economic activity is indeed but
one sector in a great variety of human activitges] like every other sector, it includes the
right to freedom, as well as the duty of makingpmessible use of freedom. But it is important
to note that there are specific differences betvikerirends of modern society and those of
the past, even the recent past. Whereas at ongherdecisive factor of production wine
land,and later capital — understood as a total compieékeinstruments of production —
today the decisive factor is increasingtan himselfthat is, his knowledge, especially his
scientific knowledge, his capacity for interrelaseti compact organization, as well as his
ability to perceive the needs of others and tskathem.

33. However, the risks and problems connected thithkind of process should be pointed
out. The fact is that many people, perhaps the mtyajoday, do not have the means which
would enable them to take their place in an efieciind humanly dignified way within a
productive system in which work is truly centrah€ly have no possibility of acquiring the
basic knowledge which would enable them to expttesis creativity and develop their
potential. They have no way of entering the netwairknowledge and intercommunication
which would enable them to see their qualities epjpted and utilized. Thus, if not actually
exploited, they are to a great extent marginalieednomic development takes place over
their heads, so to speak, when it does not actuadlyce the already narrow scope of their old
subsistence economies. They are unable to comgeiesathe goods which are produced in
ways which are new and which properly respond smiaeneeds which they had previously
been accustomed to meeting through traditional $avfrorganization. Allured by the dazzle
of an opulence which is beyond their reach, artbeasame time driven by necessity, these
people crowd the cities of the Third World whereytlare often without cultural roots, and
where they are exposed to situations of violeneramty, without the possibility of

becoming integrated. Their dignity is not acknowged in any real way, and sometimes there
are even attempts to eliminate them from historgupgh coercive forms of demographic
control which are contrary to human dignity.



Many other people, while not completely marginalizieve in situations in which the struggle
for a bare minimum is uppermost. These are sitnatio which the rules of the earliest period
of capitalism still flourish in conditions of "ru#gssness" in no way inferior to the darkest
moments of the first phase of industrializationother cases the land is still the central
element in the economic process, but those whovatdtit are excluded from ownership and
are reduced to a state of quasi-servittida.these cases, it is still possible today, akén
days ofRerum novaruntp speak of inhuman exploitation. In spite of thhea changes which
have taken place in the more advanced societiesiuman inadequacies of capitalism anc
resulting domination of things over people areffam disappearing. In fact, for the poor, to
the lack of material goods has been added a lakk@fledge and training which prevents
them from escaping their state of humiliating satin.

Unfortunately, the great majority of people in Tard World still live in such conditions. It
would be a mistake, however, to understand"thiegld" in purely geographic terms. In some
regions and in some social sectors of that wodgetbpment programmes have been set up
which are centered on the use not so much of therrabresources available but of the
"human resources".

Even in recent years it was thought that the pa@@sntries would develop by isolating
themselves from the world market and by dependimyg on their own resources. Recent
experience has shown that countries which didhaige suffered stagnation and recession,
while the countries which experienced developmeasrevthose which succeeded in taking

in the general interrelated economic activitieghatinternational level. It seems therefore that
the chief problem is that of gaining fair accesgthinternational market, based not on the
unilateral principle of the exploitation of the nedl resources of these countries but on the
proper use of human resourceés.

However, aspects typical of the Third World alspegr in developed countries, where the
constant transformation of the methods of producéind consumption devalues certain
acquired skills and professional expertise, and tiequires a continual effort of re-training
and updating. Those who fail to keep up with thees can easily be marginalized, as can the
elderly, the young people who are incapable ofifigdheir place in the life of society and, in
general, those who are weakest or part of the kedcaourth World. The situation of women
too is far from easy in these conditions.

34. It would appear that, on the level of individnations and of international relations, the
free markeis the most efficient instrument for utilizing resoes and effectively responding

to needs. But this is true only for those needsiviare "solvent”, insofar as they are endowed
with purchasing power, and for those resources lwvare "marketable”, insofar as they are
capable of obtaining a satisfactory price. Butehae many human needs which find no place
on the market. It is a strict duty of justice angh not to allow fundamental human needs to
remain unsatisfied, and not to allow those burddnesuch needs to perish. It is also
necessary to help these needy people to acquiertesey to enter the circle of exchange, and
to develop their skills in order to make the besd af their capacities and resources. Even
prior to the logic of a fair exchange of goods #melforms of justice appropriate to it, there
existssomething which is due to man because he is byargason of his lofty dignity.
Inseparable from that required "something" is thesbility to survive and, at the same time,
to make an active contribution to the common gaoidicduonanity.

In Third World contexts, certain objectives stabgtRerum novarumemain valid, and, in



some ases, still constitute a goal yet to be reachadati's work and his very being are nc
be reduced to the level of a mere commodity. Tlobgectives include a sufficient wage for
the support of the family, social insurance for agge and unemployment, and adequate
protection for the conditions of employment.

35. Here we find a wide range @bportunities for commitment and effartthe name of
justice on the part of trade unions and other watl@ganizations. These defend work
rights and protect their interests as persons,ewhilfilling a vital cultural role, so as to enable
workers to participate more fully and honourablyhe life of their nation and to assist them
along the path of development.

In this sense, it is right to speak of a struggjaiast an economic system, if the latter is
understood as a method of upholding the absoleqgoninance of capital, the possession of
the means of production and of the land, in cohtathe free and personal nature of human
work.” In the struggle against such a system, what isgh@ioposed as an alternative is not
the socialist system, which in fact turns out tdState capitalism, but ratharsociety of free
work, of enterprise and of participatioBuch a society is not directed against the mabkt,
demands that the market be appropriately contrdilethe forces of society and by the State,
SO as to guarantee that the basic needs of theewafigbciety are satisfied.

The Church acknowledges the legitimaike of profitas an indication that a business is
functioning well. When a firm makes a profit, thieans that productive factors have been
properly employed and corresponding human needs Ibeen duly satisfied. But profitability
is not the only indicator of a firm's conditionidtpossible for the financial accounts to be in
order, and yet for the people — who make up thm'simost valuable asset — to be
humiliated and their dignity offended. Besides lgemmorally inadmissible, this will eventual
have negative repercussions on the firm's econeffi@ency. In fact, the purpose of a
business firm is not simply to make a profit, laita be found in its very existence as a
community of persongho in various ways are endeavouring to satisfir thesic needs, and
who form a particular group at the service of thele of society. Profit is a regulator of the
life of a business, but it is not the only on#her human and moral factorsust also be
considered which, in the long term, are at leagatlgimportant for the life of a business.

We have seen that it is unacceptable to say teadefeat of so-called "Real Socialism" leaves
capitalism as the only model of economic organaratlt is necessary to break down the
barriers and monopolies which leave so many coestn the margins of development, an
provide all individuals and nations with the basimditions which will enable them to share

in development. This goal calls for programmed wesponsible efforts on the part of the
entire international community. Stronger nationstaffer weaker ones opportunities for
taking their place in international life, and tlagtér must learn how to use these opportunities
by making the necessary efforts and sacrificesbgnehsuring political and economic

stability, the certainty of better prospects far fhture, the improvement of workers' skills,
and the training of competent business leadersasi@onscious of their responsibilitiés.

At present, the positive efforts which have beend@wong these lines are being affected by
the still largely unsolved problem of the foreigebdl of the poorer countries. The principle
debts must be paid is certainly just. Howevess ot right to demand or expect payment
when the effect would be the imposition of politichoices leading to hunger and despair for
entire peoples. It cannot be expected that thesdebich have been contracted should be paid
at the price of unbearable sacrifices. In suchdse necessary to find — as in fact is partly



happening — ways to lighten, defer or even carfeetiebt, compatible with the fundamental
right of peoples to subsistence and progress.

36. It would now be helpful to direct our attentimnthe specific problems and threats
emerging within the more advanced economies andhwdme related to their particular
characteristics. In earlier stages of developnmaat) always lived under the weight of
necessity. His needs were few and were determioeddegree, by the objective structures of
his physical make-up. Economic activity was dirdd®vards satisfying these needs. It is
clear that today the problem is not only one ofpdyipng people with a sufficient quantity of
goods, but also of responding tdemand for qualitythe quality of the goods to be produced
and consumed, the quality of the services to beyenq|, the quality of the environment and of
life in general.

To call for an existence which is qualitatively ra@atisfying is of itself legitimate, but one
cannot fail to draw attention to the new respotisigs and dangers connected with this phase
of history. The manner in which new needs ariseaardiefined is always marked by a more
or less appropriate concept of man and of hisgngal. A given culture reveals its overall
understanding of life through the choices it makgsroduction and consumption. It is here
thatthe phenomenon of consumerianses. In singling out new needs and new meanseti
them, one must be guided by a comprehensive piofurean which respects all the
dimensions of his being and which subordinatesrtaterial and instinctive dimensions to his
interior and spiritual ones. If, on the contraryligect appeal is made to his instincts — while
ignoring in various ways the reality of the persanintelligent and free — th@onsumer
attitudesandlife-stylescan be created which are objectively improper dtehalamaging to
his physical and spiritual health. Of itself, am®omic system does not possess criteria for
correctly distinguishing new and higher forms aifging human needs from artificial new
needs which hinder the formation of a mature peatstgn Thus a great deal of educational
and cultural workis urgently needed, including the education ofstoners in the responsible
use of tkeir power of choice, the formation of a strong seoflresponsibility among produc
and among people in the mass media in particutanedl as the necessary intervention by
public authorities.

A striking example of artificial consumption comydo the health and dignity of the human
person, and certainly not easy to control, is e af drugs. Widespread drug use is a sigr
serious malfunction in the social system; it aleplies a materialistic and, in a certain sense,
destructive "reading"fdhuman needs. In this way the innovative capaufity free economy
brought to a one-sided and inadequate conclusiamgd) as well as pornography and other
forms of consumerism which exploit the frailty betweak, tend to fill the resulting spiritual
void.

It is not wrong to want to live better; what is wopis a style of life which is presumed to be
better when it is directed towards "having" rattiemn "being”, and which wants to have mq
not in order to be more but in order to spendififenjoyment as an end in itséfflt is
therefore necessary to create life-styles in wkhehquest for truth, beauty, goodness and
communion with others for the sake of common groavththe factors which determine
consumer choices, savings and investments. Imeberd, it is not a matter of the duty of
charity alone, that is, the duty to give from orfalsundance”, and sometimes even out of
one's needs, in order to provide what is essdiotidhe life of a poor person. | am referring to
the fact that even the decision to invest in oe@rather than another, in one productive
sector rather than another, is alwaysioral and cultural choicésiven the utter necessity of



certain economic conditions and of political sti#pilthe decision to invest, that is, to offer
people an opportunity to make good use of their @lour, is also determined by an attitude
of human sympathy and trust in Providence, whicleaéthe human quality of the person
making such decisions.

37. Equally worrying ishe ecological questiowhich accompanies the problem of
consumerism and which is closely connected tmihi$ desire to have and to enjoy rather
than to be and to grow, man consumes the resoaft¢ks earth and his own life in an
excessive and disordered way. At the root of tinsaless destruction of the natural
environment lies an anthropological error, whiclioatunately is widespread in our day. Man,
who discovers his capacity to transform and inréage sense create the world through his
own work, forgets that this is always based on &pdbr and original gift of the things that
are. Man thinks that he can make arbitrary us@@getrth, subjecting it without restraint to
will, as though it did not have its own requisites a prior God-given purpose, which man
can indeed develop but must not betray. Insteadwfing out his role as a co-operator with
God in the work of creation, man sets himself uplate of God and thus ends up provoki
rebellion on the part of nature, which is more tyrized than governed by hifh.

In all this, one notes first the poverty or narr@ss of man's outlook, motivated as he is by a
desire to possess things rather than to relate tbehe truth, and lacking that disinterested,
unselfish and aesthetic attitude that is born aficees in the presence of being and of the
beauty which enables one to see in visible thihngatessage of the invisible God who cre
them. In this regard, humanity today must be canscof its duties and obligations towards
future generations.

38. In addition to the irrational destruction oéthatural environment, we must also mention
the more serious destruction of th@man environmensomething which is by no means
receiving the attention it deserves. Although peapk rightly worried — though much less
than they should be — about preserving the nahahitats of the various animal species
threatened with extinction, because they realiaé¢hch of these species makes its particular
contribution to the balance of nature in generd, little effort is made tgsafeguard the moral
conditions for an authentic "human ecologhbtt only has God given the earth to man, who
must use it with respect for the original good msg for which it was given to him, but man
too is God's gift to man. He must therefore resgigenhatural and moral structure with which
he has been endowed. In this context, mention dimimade of the serious problems of
modern urbanization, of the need for urban planmihggh is concerned with how people are
to live, and of the attention which should be gitem "social ecology” of work.

Man receives from God his essential dignity andhutithe capacity to transcend every social
order so as to move towards truth and goodnesshé@igt also conditioned by the social
structure in which he lives, by the education he fegeived and by his environment. These
elements can either help or hinder his living inaadance with the truth. The decisions which
create a human environment can give rise to spestifuctures of sin which impede the full
realization of those who are in any way oppressetthém. To destroy such structures and
replace them with more authentic forms of livingcommunity is a task which demands
courage and patienée.

39. The first and fundamental structure for "hureaalogy" is the family, in which man
receives his first formative ideas about truth gaddness, and learns what it means to love
and to be loved, and thus what it actually mearseta person. Here we mean tamily



founded on marriagén which the mutual gift of self by husband andenifeates an
environment in which children can be born and dgvdheir potentialities, become aware of
their dignity and prepare to face their unique emtividual destiny. But it often happens that
people are discouraged from creating the propeditons for human reproduction and are

to consider themselves and their lives as a sefissnsations to be experienced rather than as
a work to be accomplished. The result is a lackes#dom, which causes a person to reject a
commitment to enter into a stable relationship \amiother person and to bring children into
the world, or which leads people to consider ckitdas one of the many "things" which an
individual can have or not have, according to teamtel which compete with other possibilities.

It is necessary to go back to seeing the familhasanctuary of lifeThe family is indeed
sacred: it is the place in which life — the gift@bd — can be properly welcomed and
protected against the many attacks to which ikmseed, and can develop in accordance with
what constitutes authentic human growth. In the fafcdhe so-called culture of death, the
family is the heart of the culture of life.

Human ingenuity seems to be directed more towamtsng, suppressing or destroying the
sources of life — including recourse to abortiomjatr unfortunately is so widespread in the
world — than towards defending and opening up tesibilities of life. The Encyclical
Sollicitudo rei socialislenounced systematic anti-childbearing campaignshybn the basis
of a distorted view of the demographic problem sma climate of "absolute lack of respect
for the freedom of choice of the parties involveaften subject them "to intolerable pressures
... in order to force them to submit to this newniaf oppression” These policies are
extending their field of action by the use of n@ghniques, to the point of poisoning the lives
of millions of defenceless human beings, as if faran of "chemical warfare".

These criticisms are directed not so much agaimscanomic systeras against an ethical ¢
cultural system. The economy in fact is only ongeas and one dimension of the whole of
human activity. If economic life is absolutizedthe production and consumption of goods
become the centre of social life and society's @alye, not subject to any other value, the
reason is to be found not so much in the econoysiies itself as in the fact that the entire
socio-cultural system, by ignoring the ethical agltious dimension, has been weakened,
and ends by limiting itself to the production ofogis and services alone.

All of this can be summed up by repeating once nizaieeconomic freedom is only one
element of human freedom. When it becomes autonsywaduen man is seen more as a
producer or consumer of goods than as a subjectondtuces and consumes in order to live,
then economic freedom loses its necessary reldijpmns the human person and ends up by
alienating and oppressing hith.

40. It is the task of the State to provide for deéence and preservation of common goods
such as the natural and human environments, whichat be safeguarded simply by market
forces. Just as in the time of primitive capitalidra State had the duty of defending the basic
rights of workers, so nowyith the new capitalism, the State and all of stydave the duty «
defending those collective goadhich, among others, constitute the essential framnle for

the legitimate pursuit of personal goals on thé paeach individual.

Here we find a new limit on the market: there askective and qualitative needs which
cannot be satisfied by market mechanisms. Therergrertant human needs which escape its
logic. There are goods which by their very nataenot and must not be bought or sold.



Certainly the mechanisms of the market offer seadrantages: they help to utilize resources
better; they promote the exchange of products; @laththey give central place to the person's
desires and preferences, which, in a contract, thealesires and preferences of another
person. Nevertheless, these mechanisms carrysthefran “idolatry” of the market, an
idolatry which ignores the existence of goods whoghtheir nature are not and cannot be r
commodities.

41. Marxism criticized capitalist bourgeois soa@stiblaming them for the commercialization
and alienation of human existence. This rebuké e®orse based on a mistaken and
inadequate idea of alienation, derived solely ftbmsphere of relationships of production
ownership, that igiving them a materialistic foundation and moreadenying the legitimac
and positive value of market relationships eveth@ir own sphere. Marxism thus ends up by
affirming that only in a collective society caneadation be eliminated. However, thistorical
experience of socialist countries has sadly dematest that collectivism does not do away
with alienation but rather increases it, adding elack of basic necessities and economic
inefficiency.

The historical experience of the West, for its psinbws that even if the Marxist analysis and
its foundation of alienation are false, neverthel@gnation — and the loss of the authentic
meaning of life — is a reality in Western societies. This happens in consumerism, when
people are ensnared in a web of false and sug@rfjctifications rather than being helped to
experience their personhood in an authentic andretaway. Alienation is found also in
work, when it is organized so as to ensure maximetorns and profits with no concern
whether the worker, through his own labour, growdiminishes as a person, either through
increased sharing in a genuinely supportive comtyumithrough increased isolation in a
maze of relationships marked by destructive cortipetiess and estrangement, in which he is
considered only a means and not an end.

The concept of alienation needs to be led backddhristian vision of reality, by recogniz
in alienation a reversal of means and ends. Wheanduoas not recognize in himself and in
others the value and grandeur of the human pehsoetfectively deprives himself of the
possibility of benefitting from his humanity and eritering into that relationship of solidarity
and communion with others for which God created. hindeed, it is through the free gift of
self that man truly finds himsélf. This gift is made possible by the human perssssmtial
“"capacity for transcendence". Man cannot give hihteea purely human plan for reality, to
an abstract ideal or to a false utopia. As a persercan give himself to another person or to
other persons, and ultimately to God, who is thea@uof his being and who alone can fully
accept his giféZ A man is alienated if he refuses to transcend élinasd to live the
experience of self-giving and of the formation nfauthentic human community oriented
towards his final destiny, which is God. A societ\alienated if its forms of social
organization, production and consumption make itextiifficult to offer this giftof self and t
establish this solidarity between people.

Exploitation, at least in the forms analyzed ansicdbed by Karl Marx, has been overcome in
Western society. Alienation, however, has not lmercome as it exists in various forms of
exploitation, when people use one another, and wnseek an ever more refined
satisfaction of their individual and secondary regevdhile ignoring the principal and authentic
needs which ought to regulate the manner of saigfhe other ones tG8.A person who is
concerned solely or primarily with possessing amdyng, who is no longer able to control
his instincts and passions, or to subordinate thgwbedience to the truth, cannot be free:



obedience to the truthibout God and man is the first condition of freedamaking it possible
for a person to order his needs and desires achioimse the means of satisfying them
according to a correct scale of values, so thabwneership of things may become an occa
of growth for him. This growth can be hindered assult of manipulation by the means of
mass communication, which impose fashions and srefdpinion through carefully
orchestrated repetition, without it being possiblsubject to critical scrutiny the premises on
which these fashions and trends are based.

42. Returning now to the initial question: canetlpaps be said that, after the failure of
Communism, capitalism is the victorious social sggtand that capitalism should be the goal
of the countries now making efforts to rebuild tresonomy and society? Is this the model
which ought to be proposed to the countries ofTtihied World which are searching for the
path to true economic and civil progress?

The answer is obviously complex. If by "capitalisim'meant an economic system which
recognizes the fundamental and positive role oinass, the market, private property and the
resulting responsibility for the means of productias well as free human creativity in the
economic sector, then the answer is certainly eretifirmative, even though it would perhaps
be more appropriate to speak of a "business ecohdmgrket economy" or simply "free
economy". But if by "capitalism” is meant a systemvhich freedom in the economic sector
is not circumscribed within a strong juridical framork which places it at the service of
human freedom in its totality, and which sees & gmrticular aspect of that freedom, the core
of which is ethical and religious, then the re@yertainly negative.

The Marxist solution has failed, but the realitiégnarginalization and exploitation remain in
the world, especially the Third World, as doesrgmdity of human alienation, especially in-
more advanced countries. Against these phenomen@ttrch strongly raises her voice. Vast
multitudes are still living in conditions of greataterial and moral poverty. The collapse of
Communist system in so many countries certainlyonea an obstacle to facing these
problems in an appropriate and realistic way, bigt mot enough to bring about their solution.
Indeed, there is a risk that a radical capitalistemlogy could spread which refuses even to
consider these problems, in tag@riori belief that any attempt to solve them is doomed to
failure, and which blindly entrusts their solutimthe free development of market forces.

43. The Church has no models to present; moddistaaeal and truly effective can only
arise within the framework of different historictuations, through the efforts of all those
who responsibly confront concrete problems intairt social, economic, political and cultu
aspects, as these interact with one andthiéor such a task the Church offers her social
teaching as aimdispensable and ideal orientatioateaching which, as already mentioned,
recognizes the positive value of the market anehtérprise, but which at the same time
points out that these need to be oriented tow&aglsammon good. This teaching also
recognizes the legitimacy of workers' efforts taait full respect for their dignity and to gain
broader areas of participation in the life of intthas enterprises so that, while cooperating
with others and under the direction of others, ttay in a certain sense "work for
themselves® through the exercise of their intelligence anedi@m.

The integral development of the human person througrk does not impede but rather
promotes the greater productivity and efficiencyvofk itself, even though it may weaken
consolidated power structures. A business cannobbsidered only as a "society of capital
goods"; it is also a "society of persons” in whipgople participate in different ways and with



specific responsibilities, whether they supply tlieeessary capital for the company's activities
or take part in such activities through their labdto achieve these goals there is still neec

a broad associated workers' movement, directedrttsibe liberation and promotion of the
whole person.

In the light of today's "new things", we have redéhe relationship between individual or
private property and the universal destination aftenial wealth.Man fulfils himséf by using
his intelligence and freedom. In so doing he w#izhe things of this world as objects and
instruments and makes them his own. The foundatidne right to private initiative and
ownership is to be found in this activity. By mearidis work man commits himself, not on
for his own sake but aldor othersandwith othersEach person collaborates in the work of
others and for their good. Man works in order tovte for the needs of his family, his
community, his nation, and ultimately all humarit\Moreover, he collaborates in the worl
his fellow employees, as well as in the work off@igssand in the customers' use of goods

a progressively expanding chain of solidarity. Owghe of the means of production, whether
in industry or agriculture, is just and legitimé#té serves useful work. It becomes
illegitimate, however, when it is not utilized ohen it serves to impede the work of others, in
an effort to gain a profit which is not the resaflthe overall expansion of work and the we

of society, but rather is the result of curbingnther of illicit exploitation, speculation or the
breaking of solidarity among working peopieOwnership of this kind has no justification,
and represents an abuse in the sight of God and man

The obligation to earn one's bread by the sweahefs brow also presumes the right to do so.
A society in which this right is systematically desh in which economic policies do not alli
workers to reach satisfactaigvels of employment, cannot be justified from #maal point o
view, nor can that society attain social pedchust as the person fully realizes himself in the
free gift of self, so too ownership morally justsiitself in the creation, at the proper time and
in the proper way, of opportunities for work andrran growth for all.

V.STATE AND CULTURE

44. Pope Leo XlIl was aware of the need for a sdhedry of the Stat& order to ensure the
normal development of man's spiritual and tempacévities, both of which are
indispensablé For this reason, in one passag&efum novarunhe presents the
organization of society according to the three pewe legislative, executive and judicial —
something which at the time represented a novel§hurch teaching: Such an ordering
reflects a realistic vision of man's social natuvbkich calls for legislation capable of
protecting the freedom of all. To that end, itiefprable that each power be balanced by «
powers and by other spheres of responsibility wkiegp it within proper bounds. This is the
principle of the "rule of law", in which the law sovereign, and not the arbitrary will of
individuals.

In modern times, this concept has been opposedtaltarianism, which, in its Marxist-
Leninist form, maintains that some people, by artii a deeper knowledge of the laws of the
development of society, or through membership péricular class or through contact with
the deeper sources of the collective consciousaesgxempt from error and can therefore
arrogate to themselves the exercise of absolut@pdinmust be added that totalitarianism
arises out of a denial of truth in the objectivase If there is no transcendent truth, in
obedience to which man achieves his full identtgn there is no sure principle for



guaranteeing just relations between people. TledfHirsterest as a class, group or nation
would inevitably set them in opposition to one &eot If one does not acknowledge
transcendent truth, then the force of power takes,@nd each person tends to make full use
of the means at his disposal in order to impos@Wis interests or his own opinion, with no
regard for the rights of others. People are thepeeted only to the extent that they can be
exploited for selfish ends. Thus, the root of modetalitarianism is to be found in the denial
of the transcendent dignity of the human person,\ekdhe visible image of the invisible G

is therefore by his very nature the subject oftgghhich no one may violate — no individual,
group, class, nation or State. Not even the mgjofita social body may violate these rights,
by going against the minority, by isolating, opfsiag, or exploiting it, or by attempting to
annihilate it?*

45. The culture and praxis of totalitarianism afsmlve a rejection of the Church. The State
or the party which claims to be able to lead histowards perfect goodness, and which sets
itself above all values, cannot tolerate the affition of anobjective criterion of good and e
beyond the will of those in power, since such gedon, in given circumstances, could be
used to judge their actions. This explains whylit@iganism attempts to destroy the Church,
or at least to reduce her to submission, makingahenstrument of its own ideological
apparatus?

Furthermore, the totalitarian State tends to absdttun itself the nation, society, the family,
religious groups and individuals themselves. Ireddfing her own freedom, the Church is i

defending the human person, who must obey Godrrttha men (cf. Acts 5:29), as well as
defending the family, the various social organmasi and nations — all of which enjoy their
own spheres of autonomy and sovereignty.

46. The Church values the democratic system inasrasiat ensures the participation of
citizens in making political choices, guaranteethegoverned the possibility both of electing
and holding accountable those who govern thempéngplacing them through peaceful
means when appropriateThus she cannot encourage the formation of naruing groups
which usurp the power of the State for individudékrests or for ideological ends.

Authentic democracy is possible only in a Stateddy law, and on the basis of a correct
conception of the human person. It requires thanhtircessary conditions be present for the
advancement both of the individual through educasind formation in true ideals, and of the
"subjectivity" of society through the creation ¢fustures of participation and shared
responsibility. Nowadays there is a tendency torckhat agnosticism and sceptical relativi
are the philosophy and the basic attitude whiclhesmond to democratic forms of political
life. Those who are convinced that they know tiihtand firmly adhere to it are considered
unreliable from a democratic point of view, sinbeyt do not accept that truth is determined
by the majority, or that it is subject to variatiaocording to different political trends. It must
be observed in this regard that if there is nondte truth to guide and direct political activity,
then ideas and convictions can easily be manipdifatereasons of power. As history
demonstrates, a democracy without values easigtimto open or thinly disguised
totalitarianism.

Nor does the Church close her eyes to the dandanaficism or fundamentalism amo
those who, in the name of an ideology which puptotbe scientific or religious, claim the
right to impose on others their own concept of whdtue and goodChristian truthis not of
this kind. Since it is not an ideology, the Chastifaith does not presume to imprison



changing socio-political realities in a rigid scheemand it recognizes that human life is
realized in history in conditions that are diveasel imperfect. Furthermore, in constantly
reaffirming the transcendent dignity of the pergbe, Church's method is always that of
respect for freedorit.

But freedom attains its full development only bgegating the truth. In a world without truth,
freedom loses its foundation and man is exposdaetwiolence of passion and to
manipulation, both open and hidden. The Christjatmolds freedom and serves it, constantly
offering to others the truth which he has known Jef 8:31-32), in accordance with the
missionary nature of his vocation. While payingde&eevery fragment of truth which he
encounters in the life experience and in the celtafrindividuals and of nations, he will not
fail to affirm in dialogue with others all that Haith and the correct use of reason have
enabled him to understafd.

47. Following the collapse of Communist totalitarean and of many other totalitarian and
"national security" regimes, today we are witneggirpredominance, not without signs of
opposition, of the democratic ideal, together Mitbly attention to and concern for human
rights. But for this very reason it is necessarypeoples in the process of reforming their
systems to give democracy an authentic and saliddation through the explicit recognition
of those right$® Among the most important of these rights, mentiarsinibe made of the rig
to life, an integral part of which is the righttbie child to develop in the mother's womb from
the moment of conception; the right to live in ateh family and in a moral environment
conducive to the growth of the child's personality right to develop one's intelligence and
freedom in seeking and knowing the truth; the righghare in the work which makes wise

of the eartls material resources, and to derive from that vileekmeans to support oneself
one's dependents; and the right freely to estahlisimily, to have and to rear children
through the responsible exercise of one's sexu#it certain sense, the source and synthesis
of these rights is religious freedom, understoothagight to live in the truth of one's faith
and in conformity with one's transcendent digniyagpersof:

Even in countries with democratic forms of governiméhese rights are not always fully
respected. Here we are referring not only to tla@dal of abortion, but also to different
aspects of a crisis within democracies themseilvbgh seem at times to have lost the ability
to make decisions aimed at the common good. Cealteimands which arise within society are
sometimes not examined in accordance with critgrjastice and morality, but rather on the
basis of the electoral or financial power of theugs promoting them. With time, such
distortions of political conduct create distrustlapathy, with a subsequent decline in the
political participation and civic spirit of the geral population, which feels abused and
disillusioned. As a result, there is a growing itigbto situate particular interests within the
framework of a coherent vision of the common goldte latter is not simply the sum total of
particular interests; rather it involves an assesgrand integration of those interests on the
basis of a balanced hierarchy of values; ultimatélyemands a correct understanding of the
dignity and the rights of the pers&h.

The Church respecthle legitimate autonomy of the democratic orded is not entitled to
express preferences for this or that institutimraionstitutional solution. Her contribution to
the political order is precisely her vision of tthgnity of the person revealed in all its fullness
in the mystery of the Incarnate Wotd.

48. These general observations also apply todieeof the State in the economic sector.



Economic activity, especially the activity of a rketr economy, cannot be conducted in an
institutional, juridical or political vacuum. Ondlcontrary, it presupposes sure guarantees of
individual freedom and private property, as welbagable currency and efficient public
services. Hence the principle task of the State giarantee this security, so that those who
work and produce can enjoy the fruits of their latsoand thus feel encouraged to work
efficiently and honestly. The absence of stabilibgether with the corruption of public
officials and the spread of improper sources ofwgng rich and of easy profits deriving from
illegal or purely speculative activities, constésitone of the chief obstacles to development
and to the economic order.

Another task of the State is that of overseeingdiretting the exercise of human rights in
economic sector. However, primary responsibilityhis area belongs not to the State but to
individuals and to the various groups and assaciatihich make up society. The State could
not directly ensure the right to work for all itsizens unless it controlled every aspect of
economic life and restricted the free initiativaradividuals. This does not mean, however,
that the State has no competence in this domainaaglaimed by those who argued against
any rules in the economic sphere. Rather, the Stete duty to sustain business activities by
creating conditions which will ensure job opporties, by stimulating those activities where
they are lacking or by supporting them in momefmtsisis.

The State has the further right to intervene wheatiqular monopolies create delays or
obstacles to development. In addition to the taskermonizing and guiding development, in
exceptional circumstances the State can also eeersiubstitute functiorwhen social secto

or business systems are too weak or are just gettider way, and are not equal to the task at
hand. Such supplementary interventions, whichwstfied by urgent reasons touching the
common good, must be as brief as possible, so @gid removing permanently from society
and business systems the functions which are gyoibeirs, and so as to avoid enlarging
excessively the sphere of State intervention tal#tement of both economic and civil
freedom.

In recent years the range of such interventiorvaatly expanded, to the point of creating a
new type of State, the so-called "Welfare Statéishas happened in some countries in order
to respond better to many needs and demands, ledséng forms of poverty and deprivation
unworthy of the human person. However, excesseslarses, especially in recent years, r
provoked very harsh criticisms of the Welfare Stdtébed the "Social Assistance State".
Malfunctions and defects in the Social AssistantegéeSare the result of an inadequate
understanding of the tasks proper to the Statee Hgainthe principle of subsidiaritynust be
respected: a community of a higher order shouldnietfere in the internal life of a
community of a lower order, depriving the lattentsffunctions, but rather should support i
case of need and help to coordinate its activith Wie activities of the rest of society, always
with a view to the common godé

By intervening directly and depriving society of responsibility, the Social Assistance State
leads to a loss of human energies and an inordinatease of public agencies, which are
dominated more by bureaucratic ways of thinkingnthg concern for serving their clients,
and which are accompanied by an enormous increageending. In fact, it would appear that
needs are best understood and satisfied by pedpere closest to them and who act as
neighbours to those in need. It should be addedcdrtain kinds of demands often call for a
response which is not simply material but whichapable of perceiving the deeper human
need. One thinks of the condition of refugees, igramts, the elderly, the sick, and all thos



circumstances which call for assistance, such &g alousers: all these people can be helped
effectively only by those who offer them genuinatérnal support, in addition to the
necessary care.

49, Faithful to the mission received from Christ Reunder, the Church has always been
present and active among the needy, offering theemal assistance in ways that neither
humiliate nor reduce them to mere objects of amstst, but which help them to escape their
precarious situation by promoting their dignitypessons. With heartfelt gratitude to God it
must be pointed out that active charity has negased to be practised in the Church; indeed,
today it is showing a manifold and gratifying inase. In this regard, special mention must be
made ofvolunteer workwhich the Church favours and promotes by urgingyee to
cooperate in supporting and encouraging its unkiea.

In order to overcome today's widespread individii@limentality, what is required &
concrete commitment to solidarity and charligginning in the family with the mutual
support of husband and wife and the care whicliiffierent generations give to one another.
In this sense the family too can be called a comiyaf work and solidarity. It can happen,
however, that when a family does decide to livéully to its vocation, it finds itself without
the necessary support from the State and withdfitismt resources. It is urgent therefore to
promote not only family policies, but also thoseiabpolicies which have the family as their
principle object, policies which assist the fanbly providing adequate resources and efficient
means of support, both for bringing up children &rdooking after the elderly, so as to av
distancing the latter from the family unit and mder to strengthen relations between
generations?

Apart from the family, other intermediate commugstexercise primary functions and give
life to specific networks of solidarity. These dmpeas real communities of persons and
strengthen the social fabric, preventing societynflbecoming an anonymous and impersonal
mass, as unfortunately often happens today. it iisterrelationships on many levels that a
person lives, and that society becomes more "palzed". The individual today is often
suffocated between two poles represented by the 8tal the marketplace. At times it seems
as though he exists only as a producer and consoingeiods, or as an object of State
administration. People lose sight of the fact tifiatin society has neither the market nor the
State as its final purpose, since life itself hami@gue value which the State and the market
must serve. Man remains above all a being who shekisuth and strives to live in that truth,
deepening his understanding of it through a diadoghich involves past and future
generations??

50. From this open search for truth, which is ree@wn every generatiothe culture of a
nationderives its chracter. Indeed, the heritage of values which leas lbeceived and hanc
down is always challenged by the young. To chakethges not necessarily mean to destrc
rejecta priori, but above all to put these values to the test @isoown life, and through this
existential verification to make them more realevant and personal, distinguishing the valid
elements in the tradition from false and erronemss, or from obsolete forms which can be
usefully replaced by others more suited to the gsime

In this context, it is appropriate recall that evangelization too plays a role @ tculture of

the various nationssustaining culture in its progress towards théhfrahd assisting in the
work of its purification and enrichmeft However, when a culture becomes inward looking,
and tries to perpetuate obsolete ways of livingdjgcting any exchange or debaii¢h regarc



to the truth about man, then it becomes sterileissheading for decadence.

51. All human activity takes place within a cultamed interacts with culture. For an adequate
formation of a culture, the involvement of the wanahan is requiredyhereby he exercises |
creativity, intelligence, and knowledge of the wibaind of people. Furthermore, he displays
his capacity for self-control, personal sacrifiselidarity and readiness to promote the
common good. Thus the first and most important tagiccomplished within man's heart. The
way in which he is involved in building his own fué depends on the understanding he h
himself and of his own destiny. It is on this lettgtthe Church's specific and decisive
contribution to true culturés to be found. The Church promotes those aspétisman
behaviour which favour a true culture of peacey@sosed to models in which the individual
is lost in the crowd, in which the role of his iative and freedom is neglected, and in which
his greatness is posited in the arts of conflict @war. The Church renders this service to
human societpy preaching the truth about the creation of theld;avhich God has placed
human hands so that people may make it fruitfulronde perfect through their work; abg
preaching the truth about the Redemptiwhereby the Son of God has saved mankind and at
the same time has united all people, making thesmaresible for one another. Sacred
Scripture continually speaks to us of an active mament to our neighbour and demands of
us a shared responsibility for all of humanity.

This duty is not limited to one's own family, natior State, but extends progressively to all
mankind, since no one can consider himself extrasieo indifferent to the lot of another
member of the human family. No one can say thas het responsible for the well-being of
his brother or sister (cf. Gen 4:9; Lk 10:29-37; 28t31-46). Attentive and pressing concern
for one's neighbour in a moment of need — madesetmilay because of the new means of
communication which have brought people closerttegre— is especially important with
regard to in the search for ways to resolve intéwnal conflicts other than by war. It is not
hard to see that the terrifying power of the meafrdestruction — to which even medium and
small-sized countries have access — and the evgerclinks between the peoples of the
whole world make it very difficult or practicallynipossible to limit the consequences of a
conflict.

52. Pope Benedict XV and his Successors clearlgnstobd this dangét? | myself, on the
occasion of the recent tragic war in tersian Gulf, repeated the cry: "Never again wig,
never again war, which destroys the lives of inmbgeople, teaches how to kill, throws into
upheaval even the lives of those who do the kilang leaves behind a trail of resentment and
hatred, thus making it all the more difficult tadi a just solution of the very problems which
provoked the war. Just as the time has finally carinen in individual States a system of
private vendetta and reprisal has given way tauleof law, so too a similar step forward is
now urgently needed in the international commurktyrithermore, it must not be forgotten
that at the root of war there are usually real sgribus grievances: injustices suffered,
legitimate aspirations frustrated, poverty, andekploitation of multitudes of desperate
people who see no real possibility of improvingitha by peaceful means.

For this reason, another name for peackeislopment®® Just as there is a collective
responsibility for avoiding war, so too there isadlective responsibility for promoting
development. Just as within individual societias fpossible and right to organize a solid
economy which will direct the functioning of the rket to the common good, so too there
similar need for adequate interventions on theational level. For this to happemgreat
effort must be made to enhance mutual understaratidg<nowledge, and to increase the



sensitivity of conscienceshis is the culture which is hoped for, one whioktérs trust in the
human potential of the poor, and consequently air #ibility to improve their condition
through work or to make a positive contributiorettonomic prosperity. But to accomplish
this, the poor — be they individuals or nations eed to be provided with realistic
opportunities. Creating such conditions calls feapoacerted worldwide effort to promote
developmentan effort which also involves sacrificing the pasits of income and of power
enjoyed by the more developed economiies.

This may mean making important changes in estaditife-styles, in order to limit the waste
of environmental and human resources, thus enabliagy individual and all the peoples of
the earth to have a sufficient share of those mregsuIn addition, the new material and
spiritual resources must be utilized which arerdsailt of the work and culture of peoples \
today are on the margins of the international comitguso as to obtain an overall human
enrichment of the family of nations.

VI.MANISTHE WAY OF THE CHURCH

53. Faced with the poverty of the working clasgé’beo XlIl wrote: "We approach this
subject with confidence, and in the exercise ofrijets which manifestly pertain to us ... By
keeping silence we would seem to neglect the dutymbent on us®®’ During the last
hundred years the Church has repeatedly expressedihking, while closely following the
continuing development of the social question. B certainly not done this in order to
recover former privileges or to impose her ownoiisiHer sole purpose has bexame and
responsibilityfor man, who has been entrusted to her by Chnisséilf: forthis manwhom,

as the Second Vatican Council recalls, is the orgyature on earth which God willed for its
own sake, and for which God has his plan, that share in eternal salvation. We are not
dealing here with man in the "abstract”, but with teal, "concrete”, "historical” man. We are
dealing witheach individualsince each one is included in the mystery of Rediempand
through this mystery Christ has united himself véigith one for evéf? It follows that the
Church cannot abandon man, and thiais manis the primary route that the Church must
travel in fulfilling her mission ... the way tracedt by Christ himself, the way that leads
invariably through the mystery of the Incarnationl dhe Redemption™?

This, and this alone, is the principle which inspithe Church's social doctrine. The Church
has gradually developed that doctrine in a systienaaty, above all in the century that has
followed the date we are commemoratipggcisely because the horizon of the Church's v
wealth of doctrine is man in his concrete realgysanful and righteous.

54. Today, the Church's social doctrine focuses@alhly on manas he is involved in a
complex network of relationships within modern stieis. The human sciences and
philosophy are helpful for interpretimgan’s central place within socieayd for enabling him
to understand himself better as a "social beingivéler, man's true identity is only fully
revealed to him through faith, and it is precidetyn faith that the Church's social teaching
begins. While drawing upon all the contributionsda#y the sciences and philosophy, her
social teaching is aimed at helping man on the pa#alvation.

The EncyclicaRerum novaruncan be read as a valid contribution to socio-ecao@malysis
at the end of the nineteenth century, but its $igecalue derives from the fact that it is a
document of the Magisterium and is fully a partted Church's evangelizing mission, toge



with many other documents of this nature. ThusGharch'ssocial teachings itself a valid
instrument of evangelizatioAs such, it proclaims God and his mystery of sawain Christ

to every human being, and for that very reasonalev@an to himself. In this light, and only

in this light, does it concern itself with everyijielse: the human rights of the individual, and
in particular of the "working class", the familydaeducation, the duties of the State, the
ordering of national and international society,remuic life, culture, war and peace, and
respect for life from the moment of conception Ldéiath.

55. The Church receives "the meaning of man" framr@ Revelation. "In order to know

man, authentic man, man in his fullness, one mogtGod”, said Pope Paul VI, and he w

on to quote Saint Catherine of Siena, who, in praggressed the same idea: "In your nature,
O eternal Godhead, | shall know my own natdré".

Christian anthropology therefore is really a chaptaheology, and for this reason, the
Church's social doctrine, by its concern for maa by its interest in him and in the way he
conducts himself in the world, "belongs to thediel of theology and particularly of moral
theology"!** The theological dimension is needed both for prting and solving present-
day problems in human society. It is worth notingttthis is true in contrast both to the
"atheistic" solution, which deprives man of onen@ basic dimensions, namely the spiritual
one, and to permissive and consumerist solutiohgshwunder various pretexts seek to
convince man that he is free from every law andhfféod himself, thus imprisoning him
within a selfishness which ultimately harms botin@and others.

When the Church proclaims God's salvatoman,when she offers and communicates the
life of God through the sacraments, when she giestion to human life through the
commandments of love of God and neighbour, sheibotés to the enrichment of human
dignity. But just as the Church can never abandomrédiigious and transcendent mission on
behalf of man, so too she is aware that today ¢terity meets with particular difficulties and
obstacles. That is why she devotes herself with @@ energies and methods to an
evangelization which promotes the whole human bdiwvgn on the eve of the third
Millennium she continues to be "a sign and safedjoéthe transcendence of the human
person™? as indeed she has always sought to be from theriagiof her existence, walki
together with man through history. The Encyclieerum novaruntself is a significant sign
of this.

56. On the hundredth anniversary of that Encycliegikh to thank all those who have
devoted themselves to studying, expounding and mgdb@tter known Christian social
teaching. To this end, the cooperation of the I@talrches is indispensable, andduld hope
that the present anniversary will be a sourceaedtfrenthusiasm for studying, spreading and
applying that teaching in various contexts.

In particular, | wish this teaching to be made knaand applied in the countries which,
following the collapse of "Real Socialism", are exdpncing a serious lack of direction in the
work of rebuilding. The Western countries, in tuum the risk of seeing this collapse as a
one-sided victory of their own economic system, tredleby failing to make necessary
corrections in that system. Meanwhile, the coustakthe Third World are experiencing m
than ever the tragedy of underdevelopment, whidfeming more serious with each pas
day.

After formulating principles and guidelines for tb@lution of the worker question, Pope Leo



XIII made this incisive statement: "Everyone shopid his hand to the work which falls to
share, and that at once and straightway, lestvih/kich is already so great become through
delay absolutely beyond remedghd he added, "in regard to the Church, her cotiparaill
never be found lacking™?

57. As far as the Church is concerned, the soaaisage of the Gospel must not be
considered a theory, but above all else a basisandtivation for action. Inspired by this
message, some of the first Christians distributed goods to the poor, bearing witness to the
fact that, despite different social origins, it wasssible for people to live together in peace
and harmony. Through the power of the Gospel, dilvercenturies monks tilled the land, r
and women Religious founded hospitals and shédiertthe poor, Confraternities as well as
individual men and women of all states of life dimgbthemselves to the needy and to thos
the margins of society, convinced as they were@naist's words "as you did it to one of the
least of these my brethren, you did it to me" (l9t4D) were not intended to remain a pious
wish, but were meant to become a concrete life cimamt.

Today more than ever, the Church is aware thasbaal message will gain credibility more
immediately from thevitness of actionthan as a result of its internal logic and consisye
This awareness is also a source of her preferaytadn for the poor, which is never
exclusive or discriminatory towards other groupsisToption is not limited to material
poverty, since it is well known that there are mattyer forms of poverty, especially in
modern society—not only economic but cultural apiditsial poverty as well. The Church's
love for the poor, which is essential for her arghet of her constant tradition, impels her to
give attention to a world in which poverty is thiEang to assume massive proportions in
spite of technological and economic progress. éncibuntries of the West, different forms of
poverty are being experienced by groups whichdinéhe margins of society, by the elderly
and the sick, by the victims of consumerism, anehawore immediately by so many refugees
and migrants. In the developing countries, tragges loom on the horizon unless
internationally coordinated measures are takenrbefds too late.

58. Love for others, and in the first place lovetfee poor, in whom the Church sees Christ
himself, is made concrete in tpeomotion of justicelustice will never be fully attained unl
people see in the poor person, who is asking figr ineorder to swvive, not an annoyance o
burden, but an opportunity for showing kindness amtiance for greater enrichment. Only
such an awareness can give the courage needeatktthtarisk and the change involved in
every authentic attempt to come to the aid of agrotihis not merely a matter of "giving from
one's surplus”, but of helping entire peoples whighpresently excluded or marginalized to
enter into the sphere of economic and human dewetap For this to happen, it is not enol

to draw on the surplus goods which in fact our @atbundantly produces; it requires above
all a change of life-styles, of models of productand consumption, and of the established
structures of power which today govern societies. il it a matter of eliminating instruments
of social organization which have proved usefut,father of orienting them according to an
adequate notion of the common good in relatioméovthole human family. Today we are
facing the so-called "globalization" of the econgrayhenomenon which is not to be
dismissed, since it can create unusual opportgriitiegreater prosperity. There is a growing
feeling, however, that this increasing internatl@adion of the economy ought to be
accompanied by effective international agenciecvhiill oversee and direct the economy to
the common good, something that an individual Staten if it were the most powerful on
earth, would not be in a position to do. In oraeathieve this result, it is necessary that there
be increased coordination among the more poweoluhicies, and that in international



agencies the interests of the whole human familgdeally represented. It is also necessary
that in evaluating the consequences of their datssithese agencies always give sufficient
consider#ion to peoples and countries which have littleghein the international market, k
which are burdened by the most acute and despezatts, and are thus more dependent on
support for their development. Much remains to beedin this area.

59. Therefore, in order that the demands of justeg be met, and attempts to achieve this
goal may succeed, what is needethesgift of grace, a gifivhich comes from God. Grace, in
cooperation with human freedom, constitutes thatterjous presence of Godhrstory whicl
is Providence.

The newness which is experienced in following Ghdemands to be communicated to other
people in their concrete difficulties, strugglemldems and challenges, so that these can then
be illuminated and made more human in the lighah. Faith not only helps people to find
solutions; it makes even situations of sufferinglanly bearable, so that in these situations
people will not become lost or forget their digretiyd vocation.

In addition, the Church's social teachimags an important interdisciplinary dimension. Idery
better to incarnate the one truth about man iredbfit and constantly changing social,
economic and political contexts, this teaching emniteto dialogue with the various disciplines
concerned wittman. It assimilates what these disciplines hawamdribute, and helps them
open themselves to a broader horizon, aimed ainggttve individual person who is
acknowledged and loved in the fullness of his antoeation.

Parallel with the interdisciplinary aspect, mentghould also be made of the practical and as
it were experiential dimension of this teachingjehkhis to be found at the crossroads where
Christian life and conscience come into contachwhe real world. This teaching is seen in
the efforts of individuals, families, people invetVin cultural and social life, as well as
politicians and statesmen to give it a concreteafand application in history.

60. In proclaiming the principles for a solutiontbé worker question, Pope Leo XIII wrote:
"This most serious question demands the attentidrttze efforts of others™ He was
convinced that the grave problems caused by industiciety could be solved only by
cooperation between all forces. This affirmatios bacome a permanent element of the
Church's social teaching, and also explains whyeRohn XXl addressed his Encyclical on
peace to "all people of good will".

Pope Leo, however, acknowledged with sorrow thatdeologies of his time, especially
Liberalism and Marxism, rejected such cooperatiince then, many things have changed,
especially in recent years. The world today is ewere aware that solving serious national
and international problems is not just a mattezagfnomic production or of juridical or social
organization, but also calls for specific ethicadl aeligious values, as well as changes of
mentality, behaviour and structures. The Churclsfagarticular responsibility to offer this
contribution and, as | have written in the EncyalliSollicitudo rei socialisthere is a
reasonable hope that the many people who professligmn will also contribute to pwviding
the social question with the necessary ethicaldation*>

In that same Encyclical | also addressed an apgpehé Christian Churches and to all the
great world religions, inviting them to offer theanimous witness of our common convicti
regarding the dignity of man, created by G&dn fact | am convinced that the various



religions, now and in the future, will have a preéent role in preserving peace and in
building a society worthy of man.

Indeed, openness to dialogue and to cooperati@uisred of all people of good will, and in
particular of individuals and groups with specisponsibilities in the areas of politics,
economics and social life, at both the national iatefnational levels.

61. At the beginning of industrialized societywis "a yoke little better than that of slavery
itself" which led my Predecessor to speakinutefence of marOver the past hundred years
the Church has remained faithful to this duty. edleshe intervened in the turbulent period of
class struggle after the First World War in oraedéfend man from economic exploitation
and from the tyranny of the totalitarian systemfieAthe Second World War, she put the
dignity of the person at the centre of her sociaksages, insisting that material goods were
meant for all, and that the social order oughtedrbe of oppression and based on a spirit of
cooperation and solidarity. The Church has conlstampeated that the person and society
need not only material gosdbut spiritual and religious values as well. Fenthore, as she h
become more aware of the fact that too many pdiygenot in the prosperity of the Western
world, but in the poverty of the developing couegramid conditions which are still "a yoke
little better than that of slavery itself", she li@k and continues to feel obliged to denounce
this fact with absolute clarity and frankness, @liiph she knows that her call will not always
win favour with everyone.

One hundred years after the publicatiofiRefum novarunthe Church finds herself still
facing "new things" and new challenges. The cemteoalebration should therefore confirm
the commitment of all people of good will and ofieeers in particular.

62. The present Encyclical has leakat the past, but above all it is directed toftiere. Like
Rerum novarunit comes almost at the threshold of a new centmy, its intention, with
God's help, is to prepare for that moment.

In every age the true and perennial "newness ngffiicomes from the infinite power of God,
who says: "Behold, | make all things new" (Rev 21These words refer to the fulfilment of
history, when Christ "delivers the Kingdom to Gbe Father ... that God may be everything
to everyone" (1 Cor 15:24,28). But the Christiarl weows that the newness which we await
in its fullness at the Lord's second coming haslpresent since the creation of the world,

in a special way since the time when God becameimdesus Christ and brought about a
"new creation" with him and through him (2 Cor 5:Gal 6:15).

In concluding this Encyclical | again give thanksAlmighty God, who has granted his
Church the light and strength to accompany humanmitits earthly journey towards its eter
destiny. In the third Millennium too, the ChurchiMae faithfulin making man's way her ow
knowing that she does not walk alone, but with &hrer Lord. It is Christ who made man's
way his own, and who guides him, even when he @&svane of it.

Mary, the Mother of the Redeemer, constantly reethimeside Christ in his journey towards
the human family and in its midst, and she goesrieghe Church on the pilgrimage of faith.
May her maternal intercession accompany humanitatds the next Millennium, in fidelity
to him who "is the same yesterday and today andver" (cf. Heb 13:8), Jesus Christ our
Lord, in whose name | cordially impart my blessiogll.



Given in Rome, at Saint Peter's, on 1 May, the Meinof Saint Joseph the Worker, in the
year 1991, the thirteeh of my Pontificate.
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